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VI. WEDNESDAY OF HOLY WEEK 


The treachery of Judas (254). 


The Plot to Kill Jesus 


22 Now the feast of Unleavened Bread drew near, which is called the Passover. 2 And the chief priests 
and the scribes were seeking how to put him to death; for they feared the people. 


3 Then Satan entered into Judas called Iscariot, who was of the number of the twelve; 4 he went away 
and conferred with the chief priests and captains how he might betray him to them. 5 And they were 
glad, and engaged to give him money. 6 So he agreed, and sought an opportunity to betray him to 
them in the absence of the multitude. 


Luke 22: 1-6 ; 


14 It was now two days before the Passover and the feast of Unleavened Bread. And the chief priests 
and the scribes were seeking how to arrest him by stealth, and kill him; 2 for they said, “Not during the 
feast, lest there be a tumult of the people.” Mark 14: 1-2, 


Judas Agrees to Betray Jesus 


10 Then Judas Iscariot, who was one of the twelve, went to the chief priests in order to betray him to 
them. 11 And when they heard it they were glad, and promised to give him money. And he sought an 
opportunity to betray him. Mark 14:10-11; 


The Plot to Kill Jesus 


26 When Jesus had finished all these sayings, he said to his disciples, 2 “You know that after two 
days the Passover is coming, and the Son of man will be delivered up to be crucified.” 


3 Then the chief priests and the elders of the people gathered in the palace of the high priest, who 
was called Ca'iaphas, 4 and took counsel together in order to arrest Jesus by stealth and kill him. 5 
But they said, “Not during the feast, lest there be a tumult among the people.” Matt. 26: 1-5, 


Judas Agrees to Betray Jesus 


14 Then one of the twelve, who was called Judas Iscariot, went to the chief priests 15 and said, “What 
will you give me if | deliver him to you?” And they paid him thirty pieces of silver. 16 And from that 
moment he sought an opportunity to betray him. Matt.26: 14~16. 


With this glance at the last end of the world Jesus puts the seal to His Gospel. From 
the Mount of Olives He descends to Bethany. The feast of the Pasch was drawing near 
and the leaders of the Sanhedrin felt some anxiety, for they knew that during the eight 


days of the feast Pilate would be on the watch. Ifthe Galilean conceived the idea of 
arousing the populace, the governor would not lose the (Page 190) opportunity of 
striking hard. They must hurry, for if they arrested Jesus during the ceremonies of the 
feast they would be provoking the very tumult they feared. 


(But Rabbi Agiba counselled that dangerous teachers should be put to death on the 
occasion of the pilgrimage feasts (Sanhedrin xi, 4). His object in this, to create a 
stronger impression on a larger number of people, was achieved in this case by 
anticipating the feast by one day.) 


But secrecy was of no less importance than speed, and there were now only two days 
before the feast. Eventually the action of Judas Iscariot extricated the chief priests and 
the group of Pharisaic rabbis from their difficulty. 


Judas, one of the Twelve, is a special favorite of antiChristian critics of the Gospel, 
particularly of several Jewish scholars who have devoted themselves to a study of the 
history of Jesus. 


See, for example, the work of Dr. Klausner quoted above. 


He originated from Qarioth in the south of Judea, and was of colder disposition than 
the enthusiastic Gailileans; but he was, so we are assured by the critics, more 
intelligent and better educated than they, and well worthy of the confidence that Jesus 
showed by sending him to preach the kingdom of God. Gradually, they tell us, he 
discovered how extravagant were the claims of his Master, who was calling Himself the 
Messiah and Son of God, though he saw that Jesus knew how to slip out of danger in 
time of need. Consequently He must be a seducer, and the Law commanded that such 
a one be denounced to the authorities. Judas did his duty, and would such an honest 
fellow as he was ever have been willing to accept money as the price of his obedience 
to the laws of his country? We must confess, indeed, that the other disciples were not 
at hand to witness the bargain made between Judas and the leaders of the Sanhedrin, 
but at all events the fact became notorious enough. Besides, had they not witnessed 
Judas betray his Master with a kiss? And that kiss is sufficient indication of the sort of 
man he was. 


There is this much truth in the conjecture of the critics, that Judas had in fact begun 
with good dispositions. Had that not been so, Jesus would never have admitted him 


among the Twelve. But He saw no reason for not admitting him in His foreknowledge of 
the future, which resembled the foreknowledge of His Father, who gives very great 
graces even to those who will fall away in the future. Moreover, it is quite possible that 
Judas, as he came from Judza, was more imbued than other disciples with the 
doctrines (Page 191) of the Pharisees and thus more disposed to forsake his Master 
whom the Pharisees pursued with such fury. No doubt he had hopes—and some of the 
other disciples were at first in almost the same case; but his ambition was meaner than 
theirs and he was moved by love of money— that the kingdom of God would turn to his 
own personal advantage. When his calculations miscarried, he broke away. It is also 
possible that when St. Matthew makes him take the initiative in asking for money, he 
may have only interpreted the greedy desire of Judas’ heart. According to St. Mark and 
St. Luke, it was the chief priests, delighted at this piece of good fortune, who made the 
offer of a reward. But the main point is that Judas had taken the initiative in the act of 
betrayal and that he agreed to accept the price of the betrayal. The sum agreed on was 
thirty pieces of silver. 


15 and said, “What will you give me if | deliver him to you?” And they paid him thirty pieces of silver. 
Matthew 26: 15. 


All that remained for the miserable man to do now was to find a suitable opportunity; in 
other words, to arrange some means of entrapping Jesus in such a way that the 
populace might know nothing of the matter until the thing was accomplished. These 
chief priests and Pharisees, princes of the nation by birth and by intelligence, despised 
the people but also feared them. As if already oppressed by the mournful realization of 
the betrayal, the narrative of St. Matthew and St. Mark relates nothing further for that 
day save the anointing at Bethany, 


(Following the explicit witness of St. John we have assigned it to the previous 
Saturday.) 


which seems to have been the determining cause of Judas’ action and which was, as it 
were, an act of loving reparation anticipating the crime. According to these two 
evangelists the traitor’s interview with those who paid him the money took place at 
night. 


VII. MAUNDY THURSDAY 


Preparations for the Last Supper (255). 


The Preparation of the Passover 


7 Then came the day of Unleavened Bread, on which the passover lamb had to be sacrificed. 8 So 
Jesusjal sent Peter and John, saying, “Go and prepare the passover for us, that we may eat it.” 9 They 
said to him, “Where will you have us prepare it?” 10 He said to them, “Behold, when you have entered 
the city, a man carrying a jar of water will meet you; follow him into the house which he enters, 11 and 
tell the householder, ‘The Teacher says to you, Where is the guest room, where | am to eat the 
passover with my disciples?’ 12 And he will show you a large upper room furnished; there make 
ready.” 13 And they went, and found it as he had told them; and they prepared the passover. 


Luke 22: 7-13 


The Passover with the Disciples 


12 And on the first day of Unleavened Bread, when they sacrificed the passover lamb, his disciples 
said to him, “Where will you have us go and prepare for you to eat the passover?” 13 And he sent two 
of his disciples, and said to them, “Go into the city, and a man carrying a jar of water will meet you; 
follow him,ib 14 and wherever he enters, say to the householder, ‘The Teacher says, Where is my guest 
room, where | am to eat the passover with my disciples?’ 15 And he will show you a large upper room 
furnished and ready; there prepare for us.” 16 And the disciples set out and went to the city, and found 
it as he had told them; and they prepared the passover. 


Mark 14: 12-16 


The Passover with the Disciples 


17 Now on the first day of Unleavened Bread the disciples came to Jesus, saying, “Where will you 
have us prepare for you to eat the passover?”taj 18 He said, “Go into the city to such a one, and say to 
him, ‘The Teacher says, My time is at hand; | will keep the passover at your house with my disciples.” 
19 And the disciples did as Jesus had directed them, and they prepared the passover. 


Matt. 26: 17-19. 


The next morning Jesus bade His disciples to make preparations for the Pasch on that 
very day. The day was unquestionably a Thursday, for all four evangelists agree in 
saying that Jesus died on the eve of the Sabbath, that is to (Page 192) say, ona 
Friday, Now His arrest took place after the evening meal on the day before His death, 
that is, the day of which the first three evangelists here speak. It is also certain that the 


latter give to the meal of Thursday evening the character of a Paschal feast. It has 
been maintained, it is true, that the Last Supper was only symbolically a Paschal meal, 
in that it commenced a new covenant between God and His faithful, a covenant that 
was no longer made in the blood of a lamb as in the days of the Exodus, but in the 
blood of Jesus. That is indeed the true meaning of the Last Supper, but if the Last 
Supper is merely a figure, where is the reality on which it is based? The evangelists 
have said very little concerning the Jewish Paschal ritual during the meal; but if the 
Last Supper may be the Paschal meal, then that is what is was in their minds, for it was 
the meal which followed the preparations that had been made in view of the Pasch, 
and these preparations are expressly called preparations for the Pasch in the gospel 
narrative. 


How, then, has it come about that even Catholic commentators have felt themselves 
bound to maintain that there were no Jewish Paschal rites observed on that evening? It 
is because, as we shall read in St. John, 


28 Then they led Jesus from the house of Ca'iaphas to the praetorium. It was early. They themselves 
did not enter the praetorium, so that they might not be defiled, but might eat the passover. 
John 18: 28. 


the enemies of Jesus refused to enter the Pretorium on the Friday lest they might be 
defiled and so rendered unable to eat the Pasch that same evening. Did Jesus 
therefore eat the Pasch a day earlier than the priests? Or did St. John put it a day 
later? In other words, on what day of the week fell the day of the Pasch, the day 
following the Paschal meal of the evening before? It was a very solemn feast; rest from 
work was of strict obligation. All the busy comings and goings of the chief priests and 
the leaders of the Pharisees, the appearance of Jesus before the Sanhedrin, His 
prosecution before Pilate, everything in fact that all the four evangelists by common 
consent assign to the Friday, could not possibly have taken place on the most solemn 
feast of the year. In particular the Synoptists state that the Jews wished to have the 
matter finished before the feast began. It must therefore be regarded as certain that the 
feast of the Pasch did not fall on Friday that year, but on Saturday. It remains for us to 
explain why Jesus celebrated the Paschal meal a day earlier than the leaders of the 
people. 


We might allege His sovereign right to do as He wished; (Page 193) but against that 
we have to say that the disciples showed no surprise at His choice of day, and the 
earlier evangelists suggest that it was the day prescribed by the Law. As we must 


provide some explanation, we shall give the one which seems to us the most probable 
in view of the customs obtaining among the Jews at that time. According to the Law the 
Paschal meal was to be celebrated in the evening of the 14th day of Nisan. The Jews 
did not begin their day at midnight as we do, but reckoned from sunset to sunset. They 
counted the days, nevertheless, just as we do; thus the evening of the 14th Nisan was 
reckoned as part of the 15th day, but it was described as the evening of the 14th day. 
Therefore it could be said that the Paschal meal took place on the 14th day of Nisan. In 
the morning the house was swept and all traces of leavened bread were removed, for 
unleavened bread was of obligation at the Paschal meal on the eight days during which 
the feast lasted. The 15th day of Nisan was more especially the day of unleavened 
bread, receiving the name of the feast of the Pasch or the feast of Unleavened Bread 
indiscriminately. The Paschal lamb was a sacred victim, the practice being to sacrifice 
it in the Temple and to sprinkle the altar with its blood. That done, he who had offered it 
took it and had it roasted at home. Night having fallen, the meal was begun, and it had 
to be finished by two o’clock in the morning at the latest. 


Now at what time did the sacrifice of the lamb take place ? This is the point on which 
the whole question turns. The words of the Law, ‘ between the two evenings,’ certainly 
pointed to the dusk, and the Sadducees held firmly to the opinion that the right time 
was between six and half-past seven in the evening. But we learn from Josephus that 
the Pharisees allowed the sacrifice to be begun as early as half past three, and if the 
Pasch fell on a Sabbath day, even an hour earlier. Occasionally it happened that the 
15th Nisan was a Saturday, and as all work was forbidden as soon as that day 
began— that is to say, from sunset on the evening before— how could a lamb be 
sacrificed about sunset? Ought the Sabbath obligation to give way before the Pasch? 
Hillel, about 25 8.c., was of the opinion that it ought to do so, and his opinion prevailed 
among the Pharisees. It is given validity by the Mishnah. But even in the Afishnah only 
the sacrifice of the lamb was permitted, on the ground that it (Page 194) was an act of 
public worship, and not the cooking of it, Hence, no doubt, it was to ensure that 
everything should be done according to the Law that the hour of the sacrifice had been 
put earlier, so that there might still be time to roast the lamb before sunset. But after all 
it was possible to give a broader interpretation of Hillel’s principle, that the Pasch was 
above the Sabbath, than the Mishnah allowed, But we are not sure that this principle 
was at first admitted by the Sadducees, or even by all the Pharisees. After the Temple 
had been destroyed, the Pharisees of Hillel’s school had the supremacy. Forty years 
earlier the Sadducees had the deciding voice concerning all that took place in the 
Temple. If they refused to give up either of their two principles, the immolation of the 
lamb at dusk and the Strict observance of the Sabbath rest, there was only one thing 
that was left for them to do, namely, to immolate the lamb a day earlier. This was not to 


put the feast a day earlier, but merely to put themselves right with regard to the law of 
the Sabbath. They ate the lamb at the proper time on the appointed evening. But there 
were some who thought that once the lamb was slaughtered in this fashion, they were 
bound to eat it on the same day. It may be that the Galileans, being of provincial origin 
and therefore more attached to the old customs, kept to this practice; hence the 
disciples would have felt no surprise when Jesus proposed to keep the Pasch on the 
13th day of Nisan, as the Sabbath fell on the 15th that year. 


And if anyone ate the Paschal lamb on the evening of the 13th, then it is evident that 
they must have eaten it with unleavened bread; otherwise they would have ended by 
changing completely the character of the Paschal ritual. 


8 They shall eat the flesh that night, roasted; with unleavened bread and bitter herbs they shall eat it. 
Cf, Exodus 12: 8. Chevolson, in Das letzte Passamahl Christi. thinks the contrary. 


Thus what actually would happen was merely that certain groups among the Israelites 
hastened the feast by one day. The diversity thus created was not of such 
consequence as we might be led to think, A similar case is found in Palestine to this 
day, where the Muslim feast of Beiram, which follows the fast of the Ramadan, is not 
kept on the same day by the Mohammedans of Jerusalem and those of Nablus. Again, 
until the time of Pope St. Victor, the churches of Asia did not keep Easter on the same 
date as the church at Rome. True, in the case of which we are speaking, the feast 
(Page 195) was celebrated on different days in the same city, but at the same time 
there was an artificial grouping of the pilgrims gathered in the city for the feast. They 
came there in separate companies, each of which followed the local customs of the 
district from which it came. There were not enough priests to sacrifice all the lambs 
required for the Pasch, 


Josephus (Jewish War, VI, ix, 3) speaks of 256,500 lambs, an exaggeration, but 
significant all the same. 


and in any case they would have made no objection against sacrificing lambs for 
Galileans who were keeping the feast a day earlier, on the ground that they had seen 
the new moon a day sooner than it was seen in Judea (it was thus that the date of the 
Pasch was fixed), or if they wished to have the lambs sacrificed a day earlier, as was 
thought lawful by people at Jerusalem, in order to avoid working on the Sabbath. For 
the inhabitants of Jerusalem, guided as they were by their religious leaders, the feast 


did not begin that year until Friday evening. Jesus and His disciples celebrated the 
Paschal supper on the Thursday evening. 


So sure are the disciples of doing what they have a right to do, that it is they who take 
the initiative on the morning of the day which St. Mark calls ‘the first day of the 
Unleavened Bread, when the Pasch (that is, the Paschal lamb) was sacrificed. 


Matthew merely says the day of the Unleavened Bread. Luke emphasizes the 
obligation of sacrificing the Pasch on that day. 


They ask: ‘ Whither wilt Thou that we go and prepare for Thee to eat the Pasch?’ It 
could not be done at Bethany, for the rite had to be performed at Jerusalem. It was 
necessary to secure a large room, for Jesus desired to have the Twelve with Him that 
evening. But He had friends at Jerusalem, and knew that He could count on one of 
them to provide for Him; perhaps He had even let them know of His intention. 
Nevertheless He wished to test the faith of the disciples and to show them that there 
was no such thing as chance where He was concerned. They were still on the Mount of 
Olives. He therefore sends two of them to the city—Luke names Peter and John, 
disciples who were united in special friendship—and gives them instructions to follow 
blindly a man whom they would Meet near the gate carrying a pitcher of water. Such a 
sight was rare, for it is usually the women who go to the spring and bring back the large 
pitcher of water balanced on their heads. Following this man without drawing his (Page 
196) notice, the disciples are to enter a house after him and there say to the owner: 
‘The Master sait : Where is My guest-chamber where | am to eat the Pasch with My 
disciples? Jesus goes on to say: ‘He will show you a large upper room spread with 
mats, ready. And there prepare ye for us.’ All took place as Jesus had foretold. In the 
homes of people in easy circumstances, above the rooms reserved for the family 
where strangers were not received, there would be a large and well-lit upper chamber, 
used for the reception of guests. It is still the custom to this day in Palestine. This room 
could be entered by an outside staircase without disturbing the inhabitants of the 
house, and the owner of the house had already spread the mats on which the guests 
could recline round the dishes placed in the center; there might be cushions also to 
support the body and the elbow on which the diners leaned during the meal. The Law 
had commanded that the first Pasch in Egypt was to be eaten ‘with the loins girt, shoes 
on the feet, and a staff in the hand,’ 


2 “This month shall be for you the beginning of months; it shall be the first month of the year for you. 
Exodus 12:2. 


and consequently standing. This custom was long maintained. But the rabbis had seen 
the Greeks taking their meals lying down, as was the prerogative of men that were 
free, and it was as free men that Jews should keep the Pasch. Hence they had 
adopted this practice. They used couches instead of mats, but these couches were 
very low and covered with rugs. The disciples found the room arranged so ; and as the 
servant had even brought the water they would need, they had nothing to do but 
procure the usual provisions for the meal. Perhaps the friend of Jesus had even taken 
it upon himself to provide these. But the disciples would have to see that the lamb was 
sacrificed in the Temple and bring it back to the house, and this was probably the duty 
that Peter and John fulfilled. 


The Paschal Supper. 


The order followed by the Jews in the celebration of the Paschal Supper is described in 
a special treatise of the Mishnah devoted to the Pasch, named Pesahim. 


(See the introduction and notes to this treatise by George Beer, Tépeimann edition, 
Giessen, 1912.) 


It may be that a few details had been changed between the time of Jesus and the date 
of the composition of the Mishnah, about (Page 197) a hundred and fifty years later, 
but the ritual as a whole had certainly not changed. It was a development of the ancient 
and very simple ritual of Exodus. The feast was the most popular one of the year, 
though a strict fast was enjoined from the morning meal until the Paschal Supper. 
Hence the latter had gradually become abundant, resembling perhaps love feasts in 
use among the Greeks which had nothing in them contrary to religion and the stricter 
morality observed among the Jews. Wine had always played a large part in the 
banquets of the Israelites, for their country, Judea especially, is a land of vineyards. 
Four cups at least of wine was the amount determined by the Paschal ritual, and these 
were to be drunk together by all those at table, though a further quantity was not 
prohibited, each one being left to his own choice in the matter. Among the Greeks it 
was customary for the guests to mix a little water with the wine according to their 
individual taste. Further, they made no difficulty about using the same cup, and in this 
they were sometimes followed by the Jews, though it seems that each had his own cup 
at the Paschal supper. There is no rule laid down, however, on the subject, and no one 
could deny the night of the master of the house to pass his own cup round the table so 
that all the others might wet their lips. The ceremony began with the blessing of the first 


cup, a prayer which called down a blessing on the wine and on the day according to 
the opinion of Hillel, but on the day first and then on the wine according to Shammai. 
Then herbs were brought in with a dishful of sauce. 


(Called haroseth, made of pounded nuts and fruit with vinegar. Pesahim, X, 3.) 


The Jews were acquainted with the use of forks, but on this occasion they used their 
fingers, dipping the herbs into the sauce. When this course was finished the Paschal 
lamb was placed on the table, and a commemoration was made of the mercies of God. 
The head of the family explained the reason for which they were performing this rite, 
recalling the deliverance of Israel. No strict formula was prescribed, though the 
Mishnah suggests the subjects to be spoken of, after the manner of our own 
homiletical works. The second cup was drunk and the lamb eaten along with bitter 
herbs. But after the destruction of the Temple the Paschal supper was celebrated 
without the sacrificial lamb, since without the Temple there could be no sacrifice. In our 
own time we (Page 198) have seen its place taken in the homes of the Jews at 
Jerusalem by turkey or roast meat. It was not forbidden however, to introduce other 
foods into this Paschal meal, such as eggs, or even other meats which had been 
offered in sacrifice in the Temple. 


After the eating of the lamb the third cup was poured out and an act of thanksgiving 
was offered. The fourth cup is mentioned immediately afterwards, being followed by 
the hymn Hallel, which was composed of Psalms 115 to 118. 


(In the Vulgate numbering Psalms 113: 8-18 114-117) 


The last of these psalms with ‘ Blessed be he that cometh in the name of Jahweh’” 
gave occasion for the expression of Messianic hopes. To this Jesus Himself had 
alluded in His farewell words to Jerusalem. 


39 For | tell you, you will not see me again, until you say, ‘Blessed is he who comes in the name of the 
Lord.” Matthew 23: 39. 


Conversation was carried on by those gathered at table, and usually went on so far into 
the night that the provisions of the Mishrah command that those who have fallen 
asleep should be wakened. 


Of such a character as this was the meal that Jesus took with His disciples on the eve 
of His death, though the evangelists make no mention of the Paschal lamb, referring 
only to the bread and wine because of the Eucharist. They attach no importance to the 
exact observance of this ancient rite precisely because they are aware that it has been 
replaced by a new rite. This is what Jesus gave His disciples to understand right from 
the beginning of the meal, making it clear that it was indeed the traditional Pasch which 
they were observing, but at the same time the inauguration of a new covenant. 


The prelude to the supper (256). 


The Institution of the Lord’s Supper 


14 And when the hour came, he sat at table, and the apostles with him. 15 And he said to them, “1 
have earnestly desired to eat this passover with you before | suffer; 16 for | tell you | shall not eat itp) 
until it is fulfilled in the kingdom of God.” 17 And he took a cup, and when he had given thanks he said, 
“Take this, and divide it among yourselves; 18 for | tell you that from now on | shall not drink of the 


fruit of the vine until the kingdom of God comes.” Luke 22: 14-18 


17 And when it was evening he came with the twelve. 18 And as they were at table eating, Jesus said, 
“Truly, | say to you, one of you will betray me, one who is eating with me.” 19 They began to be 
sorrowful, and to say to him one after another, “Is it |?” 20 He said to them, “It is one of the twelve, one 
who is dipping bread in the same dish with me. 21 For the Son of man goes as it is written of him, but 
woe to that man by whom the Son of man is betrayed! It would have been better for that man if he 
had not been born.” 


The Institution of the Lord’s Supper 


22 And as they were eating, he took bread, and blessed, and broke it, and gave it to them, and said, 
“Take; this is my body.” 23 And he took a cup, and when he had given thanks he gave it to them, and 
they all drank of it. 24 And he said to them, “This is my blood of thei covenant, which is poured out 
for many. 25 Truly, | say to you, | shall not drink again of the fruit of the vine until that day when | drink 


it new in the kingdom of God.” Mark 14: 17-25 


20 When it was evening, he sat at table with the twelve disciples; 21 and as they were eating, he 
said, “Truly, | say to you, one of you will betray me.” 22 And they were very sorrowful, and began to say 
to him one after another, “Is it |, Lord?” 23 He answered, “He who has dipped his hand in the dish with 


me, will betray me. 24 The Son of man goes as it is written of him, but woe to that man by whom the 
Son of man is betrayed! It would have been better for that man if he had not been born.” 25 Judas, 
who betrayed him, said, “Is it |, Master?”(¢) He said to him, “You have said so.” 


The Institution of the Lord’s Supper 


26 Now as they were eating,ia) Jesus took bread, and blessed, and broke it, and gave it to the disciples 
and said, “Take, eat; this is my body.” 27 And he took a cup, and when he had given thanks he gave it 
to them, saying, “Drink of it, all of you; 28 for this is my blood of thefe) covenant, which is poured out 
for many for the forgiveness of sins. 29 | tell you | shall not drink again of this fruit of the vine until 
that day when | drink it new with you in my Father’s kingdom.” Matt. 26: 20~29 


It is in St. Luke’s gospel especially that the Last Supper appears primarily as a Paschal 
rite. There Jesus says in fact: ‘| have ardently desired to eat this Pasch with you before 
| suffer.’ The Passion is to be a necessary preliminary of the institution of a new Pasch 
in which the ancient Pasch finds its fulfillment, in the sense that the new Pasch is the 
essential reality growing out of another reality which was its type: ‘For | say to you that | 
will not eat it henceforth until it be fulfilled in the kingdom of God.’ We here see in how 
preeminent a manner Jesus had come to ‘perfect’ the (Page 199) Old Law in the 
kingdom of God which was about to be spread throughout the earth. 


Then, following the Jewish custom, He begins the meal by blessing the first cup of 
wine. We said above that the Jewish authors themselves are not at one about the use 
of the cup, but it appears from the Mishnah that each had his own for the Paschal 
supper; and this is what Jesus seems to assume for this first cup. He blesses a sort of 
bowl, from which the disciples are to fill their cups: ‘Take this and divide it among you.’ 


17 And he took a cup, and when he had given thanks he said, “Take this, and divide it among 
yourselves; Luke 22: 17. 


Then He says: ‘For | say to you that | will drink no more of the fruit of the vine till that 
day when | shall drink it new in the kingdom of God.’ 


25 Truly, | say to you, | shall not drink again of the fruit of the vine until that day when | drink it new in 
the kingdom of God.” Mark 14: 25; cf 


29 | tell you | shall not drink again of this fruit of the vine until that day when | drink it new with you in 
my Father's kingdom.” Matthew 26:29. 


A stricter parallelism with the words relating to the Pasch is obtained by Luke’s words ‘ 
till the kingdom of God come.’ 


In this He alludes to His approaching death which will enable Him to ascend to God, 
and at that moment the kingdom of God will be established on earth. It was another 
way of telling them that this would be the last Pasch of His mortal life. 


(Luke places the institution of the Eucharist immediately afterwards, following his usual 
custom of completing an incident he has begun, without troubling about the intervening 
events (cf. 3, 19). But he makes us understand that the institution occurred later, since 
the eucharistic cup is placed at the end of the meal.) 


Jesus rebukes the disciples for their ambition and washes their feet (257). 


24 A dispute also arose among them, which of them was to be regarded as the greatest. 


27 For which is the greater, one who sits at table, or one who serves? Is it not the one who sits at 
table? But |am among you as one who serves. 


28 “You are those who have continued with me in my trials; 29 as my Father appointed a kingdom for 
me, so do | appoint for you 30 that you may eat and drink at my table in my kingdom, and sit on 
thrones judging the twelve tribes of Israel. Luke 22: 24, 27, 28, 29, 30a 


13 Now before the feast of the Passover, when Jesus knew that his hour had come to depart out of 
this world to the Father, having loved his own who were in the world, he loved them to the end. 2 And 
during supper, when the devil had already put it into the heart of Judas Iscariot, Simon's son, to betray 
him, 3 Jesus, knowing that the Father had given all things into his hands, and that he had come from 
God and was going to God, 4 rose from supper, laid aside his garments, and girded himself with a 
towel. 5 Then he poured water into a basin, and began to wash the disciples’ feet, and to wipe them 
with the towel with which he was girded. 6 He came to Simon Peter; and Peter said to him, “Lord, do 
you wash my feet?” 7 Jesus answered him, “What | am doing you do not know now, but afterward you 
will understand.” 8 Peter said to him, “You shall never wash my feet.” Jesus answered him, “If | do not 
wash you, you have no part in me.” 9 Simon Peter said to him, “Lord, not my feet only but also my 
hands and my head!” 10 Jesus said to him, “He who has bathed does not need to wash, except for his 
feet,{b} but he is clean all over; and you are clean, but not all of you.” 11 For he knew who was to betray 
him; that was why he said, “You are not all clean.” 


12 When he had washed their feet, and taken his garments, and resumed his place, he said to them, 
“Do you know what | have done to you? 13 You call me Teacher and Lord; and you are right, for so | 
am. 14 If | then, your Lord and Teacher, have washed your feet, you also ought to wash one another’s 
feet. 15 For | have given you an example, that you also should do as | have done to you. 16 Truly, truly, 
| say to you, a servanttc is not greater than his master; nor is he who is sent greater than he who sent 
him. 17 If you know these things, blessed are you if you do them. 18 | am not speaking of you all; | 
know whom | have chosen; it is that the scripture may be fulfilled, ‘He who ate my bread has lifted his 
heel against me. 19 | tell you this now, before it takes place, that when it does take place you may 
believe that | am he. 20 Truly, truly, | say to you, he who receives any one whom | send receives me; 
and he who receives me receives him who sent me.” Jonn 13: 120. 


At this moment a sort of rivalry sprang up between the disciples. 


What follows is from St. Luke. He has placed here things which come better after the 
request of the sons of Zebedee, where Mark and Matthew have placed them (cf. Luke 
22: 25, 26, 30 b); perhaps he considered the words used by Jesus at that time suit the 
occasion here. Certainly the words here related by Luke correspond perfectly with the 
lesson given by Jesus in washing the feet of His disciples, as related by St. John. 


Notwithstanding the solemnity of the sacred ritual they began to quarrel, not being 
satisfied perhaps with the places allotted to them, each wanting to be nearest the 
Master. It was a strange time for the display of petty vanity, and Jesus reduced it to its 
due insignificance by His wonderful example of humility. He, who alone should have 
sat down to be waited on by them, becomes the servant of them all. Let them raise 
their minds to the thought of the (Page 200) place where the reward is eternal. He 
loves them all because they have remained steadfastly loyal to Him in His trials, 
Instead of quarreling over the places at that poor table just before His death, let them 
look into the future and see the places of honor they will occupy when they eat and 
drink at His table in the kingdom which His Father has given Him. Then Jesus adds 
example to precept and, taking quite seriously the part of a servant which He has just 
said was His, outstripping the humility of His words by abasing Himself to the task of a 
slave, He prepares to wash His disciples’ feet. This we learn from the fourth gospel. 


St. John, by relating the warning to the traitor and the prediction of Peter’s denial, has 
obviously implied that Jesus celebrated the Paschal meal, the Last Supper. He says 
nothing about the Eucharist, probably because he does not wish to describe this 
Paschal meal which introduced and typified the Eucharist. He could not have 


mentioned the Paschal rite without long and difficult explanations, seeing that he is 
about to remark further on 


28 Then they led Jesus from the house of Ca'iaphas to the praetorium. It was early. They themselves 
did not enter the praetorium, so that they might not be defiled, but might eat the passover. 


John 18: 28 


that the Jews ate the Pasch on the following day. Moreover, he has already, earlier in 
his gospel, dealt with the subject of Christ's Flesh and Blood as the food and drink of 
the faithful. 


51 | am the living breadig which came down from heaven; if any one eats of this bread, he will live for 
ever; and the bread which | shall give for the life of the world is my flesh.” John 6: 51 ff. 


He therefore contents himself with confirming the narrative of the Synoptists on certain 
points and completing it on certain others. Thus he has placed the washing of the feet 
at a time when the supper had hardly commenced, and when it was still the proper 
time for such ablutions. 


(The reading ysvouévou, ‘having begun’ (8, 2) is better supported by the MSS, though 
more difficult, than -yevouevou, ‘having been finished’; it is more in harmony with what 
the Synoptists relate and is absolutely demanded by verse 12.) 


The chief purpose which Jesus had in view was to give His disciples an example of 
humility such as should provide an everlasting lesson to His Church. What raises this 
servile act even to the heights of heroism is the fact that He, who had come from God 
and was going to God, knew perfectly well that Judas Iscariot, one of the Twelve, was 
at that very moment intending to betray Him. Yet He would wash his feet as He washed 
the feet of the rest. And Judas was not the one who protested! It was Peter, full of 
astonishment at seeing Jesus rise from the table, put off His upper garments, gird 
Himself with a towel, pour water into the (Page 201) basin, and kneel down for how 
else could He have done what He wished to do?- to wash the feet of His own disciple. 


(It seems most probable that Jesus began with Peter.) 
Peter seemed as if he would refuse, though with a gentleness that must have caused a 


great effort to a man of his disposition: ‘Lord, Thou washest my feet!’ Jesus replies in 
the same tone: ‘What | am doing thou knowest not now, but thou shalt understand 


hereafter.’ But Peter wants an explanation of this incomprehensible thing now. He is 
unable to contain himself and bursts out with: ‘No, Thou shalt never wash my feet.’ In 
his emotion he was entering on the way to disobedience. Jesus therefore adopts a 
sterner tone: ‘If | wash thee not, thou shalt have no part with Me.’ Peter’s loving heart 
takes alarm; he is softened, he yields, he becomes hot with emotion; and now he is 
excessive in his submission: ‘ Lord, not only my feet, but also my hands and my head!’ 
The good Simon Peter! As for Judas, he does not stir; he says nothing, fearing lest he 
may perhaps denounce himself. Moreover, he feels very contemptuous of what is 
being done. It is of him that Jesus is thinking when He says to Peter: ‘ He that is bathed 
needeth not to wash, 


We prefer to follow authoritative MSS, in omitting the words ‘ except his feet.’ VOL, II- 0 


for he is clean wholly. And you are clean, but not all.” This was as much as to declare 
plainly that Peter had, after all, no need of the extra purification which he demanded; 
both he and the others were clean except Judas, whose heart no washing could 
cleanse. What Jesus had done was therefore done simply to bring down forever these 
upliftings of pride and vanity in His friends; this He says openly, without alluding to any 
inferior condition of purity that He has thus rendered more perfect: ‘Know you what | 
have done to you? You call Me Master and Lord, and you say well, for so | am. If then 
|, being Lord and Master, have washed your feet, you ought also to wash one another’s 
feet.’ The faithful know perfectly well that they ought to imitate Christ in all their actions, 
all their thoughts, and in their whole life; there is no special obligation attached to this 
particular example which He shows us here. Nevertheless it was the custom of kings to 
wash the feet of the poor on Maundy Thursday in honorable memory of Christ, and the 
prelates of the Church observe the custom still. There is no longer any room to (Page 
202) plead that it is unseemly to demean oneself before a brother who at heart may be 
an apostate. Jesus acted thus before Judas, although He knew that His disciple was 
prefigured in the Scripture which says: ‘He that eateth my bread hath lifted up his heel 
against me.’ 


9 


Even my bosom friend in whom | trusted, 
who ate of my bread, has lifted his heel against me. Psalm 41:9 (Hebrew 41). 


Jesus uttered these words of the psalmist after He had retaken His place at the table. 


Jesus denounces His betrayal. Judas departs (258). 


21 But behold the hand of him who betrays me is with me on the table. 22 For the Son of man goes as 
it has been determined; but woe to that man by whom he is betrayed!” 23 And they began to question 


one another, which of them it was that would do this. Luke 22: 21-23 


18 And as they were at table eating, Jesus said, “Truly, | say to you, one of you will betray me, one who 
is eating with me.” 19 They began to be sorrowful, and to say to him one after another, “Is it I?” 20 He 
said to them, “It is one of the twelve, one who is dipping bread in the same dish with me. 21 For the 
Son of man goes as it is written of him, but woe to that man by whom the Son of man is betrayed! It 
would have been better for that man if he had not been born.” Mark 14: 18-21 


21 and as they were eating, he said, “Truly, | say to you, one of you will betray me.” 22 And they were 
very sorrowful, and began to say to him one after another, “Is it |, Lord?” 23 He answered, “He who has 
dipped his hand in the dish with me, will betray me. 24 The Son of man goes as it is written of him, but 
woe to that man by whom the Son of man is betrayed! It would have been better for that man if he 
had not been born.” 25 Judas, who betrayed him, said, “Is it |, Master?” He said to him, “You have 
said so.” 


The Institution of the Lord’s Supper 


26 Now as they were eating,iag) Jesus took bread, and blessed, and broke it, and gave it to the disciples 
and said, “Take, eat; this is my body.” Matthew 26: 21-25 


Jesus Foretells His Betrayal 


21 When Jesus had thus spoken, he was troubled in spirit, and testified, “Truly, truly, | say to you, one 
of you will betray me.” 22 The disciples looked at one another, uncertain of whom he spoke. 23 One of 
his disciples, whom Jesus loved, was lying close to the breast of Jesus; 24 so Simon Peter beckoned 
to him and said, “Tell us who it is of whom he speaks.” 25 So lying thus, close to the breast of Jesus, 
he said to him, “Lord, who is it?” 26 Jesus answered, “It is he to whom | shall give this morsel when | 
have dipped it.” So when he had dipped the morsel, he gave it to Judas, the son of Simon Iscariot. 27 
Then after the morsel, Satan entered into him. Jesus said to him, “What you are going to do, do 
quickly.” 28 Now no one at the table knew why he said this to him. 29 Some thought that, because 
Judas had the money box, Jesus was telling him, “Buy what we need for the feast”; or, that he should 
give something to the poor. 30 So, after receiving the morsel, he immediately went out; and it was 
night. 


John 13: 21~30 The Synoptists are more detailed for the earlier part. John continues 
their account. 


After recovering from their emotion the disciples had begun to eat. The herbs had been 
placed on the table along with the dish of sauce into which they were dipped. We find 
complete identity with the Paschal ritual here, since all helped themselves from the 
same dish and we see Jesus holding out a dipped morsel to Judas. They were 
therefore at the first course of the meal. The Master’s earlier allusions to His betrayal 
had not been understood, or at all events the disciples seem not to have been upset by 
them. He Himself was troubled in spirit, saddened by the unfaithfulness of this man 
whom He had admitted to His friendship and who was now hastening to his own ruin. 
Perhaps a final warning might stop him yet. Not that Jesus would thwart the designs of 
His Father, but He had come to save men, and He truly wills to save them if only their 
own wills consent to let themselves be influenced. He owes it to His mission, He owes 
it above all to His love, disregarded though it be, to warn the traitor without denouncing 
him by name, so that he may have one last chance to repent. All the same it was not in 
accordance with His dignity to pretend that He was deceived. He therefore denounces 
the betrayal rather than the traitor in the hearing of them all: ° Verily | say to you that 
one of you will betray Me, one that eateth with Me.’ In their grief the disciples made 
their protest in the form of a question: ‘Is it | Thou meanest?’ thus showing that they 
harbored no such thought. Jesus did not answer. Had He done so, that would finally 
have led to the denunciation of the traitor. But when Judas in his (Page 203) turn, and 
perhaps among the first, said: ‘Master, is it I?’ He answered him very softly: “ Thou hast 
said it.’ 


25 Judas, who betrayed him, said, “Is it |, Master?’ia He said to him, “You have said so.” 
Matthew 26:25; but it is possible that here Matthew means that Jesus revealed the 
traitor’s name to one of the others, just as John has described. 


No one heard, and the disciples in their uneasiness exchanged comments on this 
painful incident 


23 And they began to question one another, which of them it was that would do this. 
Luke 22: 23 


whilst Jesus tried once more to make the traitor reflect on what he was intending to do: 
‘The Son of Man goeth away, as it is written of Him, but woe to that man by whom the 
Son of Man is betrayed! It were better for that man if he had not been born.’ 


21 For the Son of man goes as it is written of him, but woe to that man by whom the Son of man is 
betrayed! It would have been better for that man if he had not been born.” Mark 14: 21. 


To understand the scene that is about to follow we should need to know the place 
occupied by each of those at table. They were reclining on their left side with their 
elbow on the mat, their right hand thus remaining free for taking food. There was then 
no strict rule of precedence, 


Cf. Prat, S.J., in Recherches de science religieuse, 1925, pp. 512 ff. 


nor do we know whether a rule of any sort was observed. During their meals in the 
open, which they took wherever they found a convenient place on some rock or under 
a tree, the disciples no doubt had sat as they wished. Probably the same thing 
happened on this evening and some of them complained of it, thinking that the 
solemnity of the occasion required some allocation of places according to rank, 
perhaps according to seniority; and the dispute must have been all the keener, 
because in that company of very simple men there was not much certainty about the 
rules of etiquette. However, it seems beyond question that Jesus occupied a place 
almost in the middle of the group, facing the gap left in the circle of diners so that the 
meal might be served. On His right hand He had the disciple whom He loved, since this 
disciple was able to rest on Jesus’ breast; that is to say, he was lying alongside his 
Master and a little in front of Him with relation to the table, his head opposite the 
Master’s left elbow which was resting on a cushion. Judas Iscariot was very near to 
Jesus, since the Master was able to pass him a morsel that He had dipped, but on the 
other side from the beloved disciple. He also would be resting on his left elbow, his feet 
turned out away from the table, and not near enough to have the head of Jesus on his 
breast; he was thus able to rise and go out without disturbing any of the others. Peter 
could not have been near (Page 204) to Jesus, otherwise he could have questioned 
Him directly, But he was near to John, and able to lean on his breast, As to the place of 
the other disciples, we are ignorant and it would be idle to make conjectures. 


After this denunciation of the betrayal, the protests of the Apostles, the anxious 
questions exchanged between them, and the menacing words addressed to the traitor 
who refused to declare himself, an atmosphere heavy with suspicion weighed upon the 
faithful ones. Peter cannot support this state of uncertainty. Beckoning to John to draw 
his attention to what he wants to whisper, under the impression that the Master has 
confided in His beloved disciple, or at least that the latter has overheard something, 
Peter asks him: ‘ Who is it of whom He speaketh ?’ But John knows nothing. Lying with 


his head against the heart of Jesus he dares to search its secret: ‘ Lord, who is it?’ 
Confident that John is moved by an affection that makes him want to know in order that 
he may help if possible, Jesus replies: ‘ He it is to whom | shall give the morsel | have 
dipped.’ Thus they were still at that part of the supper when the master of the house 
and those at table with him ate the herbs dipped in sauce. 


Mishnah, Pesahim, x, 3. 


When the Greeks spoke of a morsel, Wwuiov, they meant bread or meat, but the word 
can evidently be understood of anything eatable. It was an honor for a guest when the 
host handed him with his fingers a morsel dipped in this fashion, and the custom is 
preserved among the Bedouin to this day. As Jesus was near Judas, He could easily 
put a dipped morsel to the traitor’s mouth. It was a last mark of intimate familiarity; but 
Judas was obdurate, and this callousness at such a time made Satan the master of his 
soul. 


(The Arabs still excuse themselves from fault by alleging the interference of Satan. A 
young man whom we caught stealing in our priory at Jerusalem gave as his excuse to 
the police: ‘It was Satan who entered into me.’ ) 


Judas was to follow that master’s suggestions right to the end. 

It was he who still had charge of the material needs of the little community, which 
perhaps explains his position near the Master so that he might be at hand to receive 
and carry out His commands. At this juncture Jesus, as though after receiving such a 
blow He could no longer endure the traitor’s presence, just when He was about to pour 
out His soul to those who loved Him, said to Judas: ‘That which (Page 205) thou dost, 
do quickly.” It was better to have it over and done with than to continue thus under false 
pretenses. None of the others understood, save perhaps the one who had received his 
Master’s confidence 


The positive expression ‘none’ must be understood according to the mind of the author 
of the fourth gospel, who relies on the intelligence of the reader. 


and his friend Peter, if indeed he had already communicated the secret to Peter. The 
shrewder ones among them thought that Jesus was whispering instructions to Judas in 
his capacity as keeper of the purse: as, for instance, to buy what was necessary in 
order that they might take part in the official observance of the feast on the morrow, or 


else to distribute a little money to the poor on occasion of the feast. ‘ And it was night!’ 
observes St. John. Indeed the powers of darkness were unloosed. 


Judging from the order of events, it seems clear that Judas did not receive only 
Communion with the rest ; this is the opinion of most modern writers. 


After this first part of the supper, or rather these preliminaries, the Paschal lamb 
was brought to the table and the second cup of wine served. The Synoptists do not 
mention this, for their attention is all focused on that solemn act which was to render 
the ancient rite needless. 


The institution of the Eucharist (259). 


19 And he took bread, and when he had given thanks he broke it and gave it to them, saying, 
“This is my body which is given for you. Do this in remembrance of me.” 20 And likewise the cup after 
supper, saying, “This cup which is poured out for you is the new covenant in my blood .ig) 


Luke 22: 19-20; 


The Institution of the Lord’s Supper 


22 And as they were eating, he took bread, and blessed, and broke it, and gave it to them, and said, 
“Take; this is my body.” 23 And he took a cup, and when he had given thanks he gave it to them, and 
they all drank of it. 24 And he said to them, “This is my blood of thejg covenant, which is poured out 
for many. 


Mark 14: 22-24; 


The Institution of the Lord’s Supper 


26 Now as they were eating, Jesus took bread, and blessed, and broke it, and gave it to the disciples 
and said, “Take, eat; this is my body.” 27 And he took a cup, and when he had given thanks he gave it 
to them, saying, “Drink of it, all of you; 28 for this is my blood of thejg) covenant, which is poured out 
for many for the forgiveness of sins. Matt. 26: 26-28. 


The supper was drawing to a close when Jesus took bread and, following the 
sacred custom, blessed it, broke it, and gave it to His disciples with the words: “Take ye 
; this is My Body.’ This was the last act of the supper, for it seems most probable that 
immediately afterwards He took a cup of wine, the one that was appointed to be drunk 
in thanksgiving for the Paschal supper, 


20 And likewise the cup after supper, saying, “This cup which is poured out for you is the new 
covenant in my blood. Luke 22: 20 


25 In the same way also the cup, after supper, saying, “This cup is the new covenant in my 
blood. Do this, as often as you drink it, in remembrance of me.” 1 Corinthians 11: 25. 


the third according to Jewish ritual. This He gave to them so that they all might drink, 
saying: ‘This is My Blood of the covenant, shed for many.’ At the end of the Paschal 
rite it may have been the custom among some of the Jews to pass the same cup round 
to all. If so, then Jesus would not have been departing from custom. At all events He 
intended to make this cup serve as a token of union among His friends; they all drank 
from the same (Page 206) vessel the Blood shed for them and for that multitude of 
people which comprises the whole of humanity. 


The words of consecration we have quoted are those of St. Mark, who gives the 
shortest form. St. Matthew wrote : ‘Take ye and eat ; this is My Body.’ Then for the 
chalice : ‘Drink ye all of this, for this is My Blood of the new covenant, shed for many 
unto the remission of sins.’ In St. Luke we find: ‘ This is My Body which is given for 
you; do this in remembrance of Me’; and: ‘This chalice is the new covenant in My 
Blood, shed for you.’ St. Paul has: ‘This is My Body, (delivered) for you ; do this in 
remembrance of Me.” .. . ‘This chalice is the new covenant in My Blood ; do this, as 
often as you shall drink (it), in remembrance of Me.’ 


24 and when he had given thanks, he broke it, and said, “This is my body which is foria you. Do this in 
remembrance of me.” 1 Corinthians 11: 24 f 


The words differ slightly in the four accounts, but there is no disagreement over the 
essential points. That which had been bread became the Body of Jesus; the wine 
became His Blood. That Blood serves like the blood that was used in the ritual of 
making a covenant, according to which those entering into the covenant were sprinkled 
with the blood of a sacrificial victim; 


8 And Moses took the blood and threw it upon the people, and said, “Behold the blood of the 
covenant which the Lord has made with you in accordance with all these words.” Exodus 24: 8 


in this case the victim was Jesus, whose Blood was in the cup. Thus He was 
inaugurating a new covenant. 


The word ‘new’ is omitted by St. Mark alone. 


His disciples were to feed on that Body and drink that Blood. Although there is nothing 
in Mark or Matthew commanding that the sacred rite just performed by Jesus is to be 
repeated by the disciples, yet St. Paul bears witness to the fact that the practice of the 
Church in this respect was in obedience to a command given by Our Lord. That 
command is mentioned by St. Luke also. And certainly no one would have dared, 
without the authority of some positive command, to repeat what Jesus had done on the 
eve of His death, what at first sight it would have seemed could not be done except 
with Jesus present. Yet St. Paul declares that it is the very Body and Blood of Jesus 
that is consumed by the faithful. 


1 Corinthians 11: 27: ‘Therefore, whosoever shall eat this bread or drink the chalice of 
the Lord unworthily shall be guilty of the Body and Blood of the Lord.’ 


It follows that they thought—let us say rather that they were certain—that Christ had 
transmitted to His own followers the power to work this incomprehensible change of 
bread and wine into (Page 207) His own Body and Blood by virtue of the words which 
He had been the first to utter. When, therefore, He instituted the Eucharist, He at the 
same time appointed priests invested with the right and power to perpetuate it. 


We have outlived the days when it was the common practice, outside the Catholic 
Church and the several sects of the Orthodox Church, to understand these words of 
Christ in a figurative sense, as though He said: ‘ When you gather together to pray, 
celebrate the supper in remembrance of Me by eating bread and drinking wine in the 
spirit of My disciples as though | were still in the midst of you, as though the bread you 
bless in My name were My Body, and the wine My Blood which was shed for you.’ 
Even if there still remain a few belated Protestant exegetes who exchange the realistic 
interpretation of the primitive Church for one which makes of the Eucharist no more 
than a tender remembrance, nevertheless there are many learned scholars of to-day— 
and they are men with no leaning at all towards the teachings of the Catholic Church— 


who admit that every sincere student of the Scriptures is bound to take the words of 
Jesus regarding the Eucharist in the literal sense, which is the sense they obviously 
bear. It must be said that while admitting this they refuse to see in those words 
anything but a survival of an old barbaric rite, in which the believers sacrificed the 
animal they worshiped and ate its flesh, perhaps even cutting the beast up while still 
living, under the persuasion that in this way they were made sharers in a divine energy. 
It was, according to these scholars, a rite which expressed in a brutal and savage 
fashion that which is the noblest and boldest aspiration in religion, the desire of union 
with God. 


But as God has come down to our level in His Incarnate Son, it follows that our union 
with the Father must be in and through Him ; and why should it not be by means of His 
Flesh and His Blood that was shed for us, so that we may find strength in Him after we 
have obtained pardon? The masterpiece of the Eucharist, that which showed its divine 
character, was this: that, by the fullness of the gift it bestows, it far surpassed the 
unreasoning ambition of man’s desires, but at the same time fulfilled that ambition in 
such a delicate and spiritual fashion as to exclude every gross idea and leave us to 
understand that the true union which it accomplishes in us is something beyond the 
eating of (Page 208) Christ’s Body. The external act of eating will always have for its 
object the real Body of Christ, but unless love brings the spirit of man and the spirit of 
Christ into union the faithful will not truly feed on Him. We may leave evil minded critics 
to give vent to their sarcasm with the word ‘Magic!’ Certainly the Eucharist is a charm, 
full of divine power and able to bring joy to the hearts of all those who believe, and on it 
depends the whole spiritual life of the Church, our love for God and for our neighbor. 


Jesus, who is about to be glorified, gives a new commandment (260). 


The New Commandment 


31 When he had gone out, Jesus said, “Now is the Son of man glorified, and in him God is glorified; 32 
if God is glorified in him, God will also glorify him in himself, and glorify him at once. 33 Little children, 
yet a little while | am with you. You will seek me; and as | said to the Jews so now | say to you, ‘Where 
| am going you cannot come. 34 A new commandmentig | give to you, that you love one another; even 
as | have loved you, that you also love one another. 35 By this all men will know that you are my 
disciples, if you have love for one another.” 


John 13: 31-35. 


After thus instituting the sacrament of love, Jesus now opens His heart to His disciples 
more unreservedly than ever. Judas has gone to seek the aid of the authorities, and 
therefore the Passion has already begun. By His Passion Jesus performs an act of 
obedience which is at once His own glory and also the glory of His Father, to whom He 
refers all that He does. His Father does not consent to keep that glory hidden in the 
mystery of His eternity; He will cause it to flow out upon His Son, and that before very 
long, namely, by His resurrection and exaltation. But in order that this may come to 
pass Jesus must leave His friends. He is moved to emotion at the thought, calling them 
His little children, a title He gives them on no other occasion, and telling them, as He 
has already told the Jews, that where He goes they cannot follow. Therefore He 
bequeaths to them a final word, a new commandment: that they love one another as 
He has loved them. This is to be a sign for the world that they are truly His disciples. It 
is a new commandment recalling to mind the new covenant which He has only just 
promulgated. The commandment, like the covenant, was already in existence: it 
becomes new because Jesus is the pattern of it, its inspirer, the very reason of it, as St. 
Matthew has already shown in the picture of the last judgment. His friends must love 
one another because they are His, and that mutual love of theirs will demonstrate the 
fact that they are His. If that is so, then their charity will flow out towards all men, just 
like the charity of Christ Himself who has given His Blood to save the world. (Page 209) 


Jesus foretells the scattering of the Apostles and Peter’s denials of Him (261). 


Jesus Predicts Peter’s Denial 


31 “Simon, Simon, behold, Satan demanded to have you,ig) that he might sift youig like wheat, 32 but | 
have prayed for you that your faith may not fail; and when you have turned again, strengthen your 
brethren.” 33 And he said to him, “Lord, | am ready to go with you to prison and to death.” 34 He said, 
“I tell you, Peter, the cock will not crow this day, until you three times deny that you know me.” 


Luke 22: 31-34 


31 Then Jesus said to them, “You will all fall away because of me this night; for it is written, ‘I will 
strike the shepherd, and the sheep of the flock will be scattered.’ 32 But after | am raised up, | will go 
before you to Galilee.” 33 Peter declared to him, “Though they all fall away because of you, | will never 
fall away.” 34 Jesus said to him, “Truly, | say to you, this very night, before the cock crows, you will 
deny me three times.” 35 Peter said to him, “Even if | must die with you, | will not deny you.” And so 
said all the disciples. Mark 14: 27-31 


31 Then Jesus said to them, “You will all fall away because of me this night; for it is written, ‘I will 
strike the shepherd, and the sheep of the flock will be scattered.’ 32 But after | am raised up, | will go 
before you to Galilee.” 33 Peter declared to him, “Though they all fall away because of you, | will never 
fall away.” 34 Jesus said to him, “Truly, | say to you, this very night, before the cock crows, you will 
deny me three times.” 35 Peter said to him, “Even if | must die with you, | will not deny you.” And so 
said all the disciples. Matt. 26: 31-35 


31 Jesus answered them, “Do you now believe? 32 The hour is coming, indeed it has come, when you 
will be scattered, every man to his home, and will leave me alone; yet | am not alone, for the Father is 
with me. John 16: 31-32 


Jesus Foretells Peter’s Denial 


36 Simon Peter said to him, “Lord, where are you going?” Jesus answered, “Where | am going you 
cannot follow me now; but you shall follow afterward.” 37 Peter said to him, “Lord, why cannot | follow 
you now? | will lay down my life for you.” 38 Jesus answered, “Will you lay down your life for me? Truly, 
truly, | say to you, the cock will not crow, till you have denied me three times. John 13: 36-38. 


His betrayal by Judas was but the first of several blows which Jesus was to receive; 
others were now to follow. The sorrow weighing upon His heart breaks forth. First, His 
disciples are to be scattered; they will all desert Him just when He is stricken by His 
enemies. But that had been foretold by an ancient prophecy of Zacharias: ‘I will strike 
the shepherd, and the sheep shall be scattered.” 


Zacharias 8:7: ‘O sword. .. . Strike the shepherd, and the sheep shall be scattered.’ 
God who gives the sword the order to strike is He who strikes the blow. 


Yet here again, as is the case of the predictions in the prophets, hope comes after 
threatening, and Jesus comforts His timid sheep: ‘ After | am risen again | will go 
before you into Galilee.” 


Luke, who does not mention the later appearances in Galilee, omits likewise al! 
mention of the scattering of the Apostles and the appointment of the meeting place. 


What was the reason why the Lord God permitted this fall of the Apostles? His purpose 
is unfathomable, but nothing happens without His will; although He allowed Satan to 
sift the Apostles like wheat, which is shaken and somewhat bruised in the process of 


sifting, yet He set a limit to his power. It was Peter, the head of the Apostles, whom 
Satan desired most of all to bring down. Jesus was well aware of the danger that 
threatened His disciple, nor did He wish to preserve him from it entirely; but He 
protected his faith by His own prayer, so that it might not fail; and when Peter had 
repented of his fall, it was to be his duty to strengthen his brethren. There is no 
question here of the other Apostles losing their faith, since Peter is only bidden to 
strengthen them; but the privilege of a faith that never fails is guaranteed only to Peter. 
The Protestant commentator Bengel has remarked on this, in his usual concise 
manner: ‘In preserving Peter, whose fall would have dragged down all the others, 
Jesus preserved them all. The whole of this discourse of Our Lord presupposes that 
Peter was the chief of the Apostles, and that on his resistance (Page 210) or fall would 
depend more or less the fate of the rest. 


The Latin text of Bengel will be found in our Commentary on St. Luke. 


This prediction of Christ in the text of St. Luke, were we to consider it by itself, might be 
taken as referring merely to the approaching occasion when the Apostles were to be 
scandalized. But, on the other hand, it contains no restriction as to time and 
circumstances, and this authorizes us to connect it with the promise already made to 
St. Peter, that he was the unshakable rock on which the Church was to be built. 


17 And Jesus answered him, “Blessed are you, Simon Bar-Jona! For flesh and blood has not revealed 
this to you, but my Father who is in heaven. Matthew 16: 17 ff. 


The new declaration here made by Christ thus reveals to us that the solidity belonging 
to Peter as the rock is the solidity of a faith that nothing can shake because it is 
founded on the prayer of Christ. This prerogative of Peter will enable him to strengthen 
even his fellow Apostles in their faith, not to speak of the rest of the faithful ; and as 
long as the Church endures, that Church against which the gates of Hell shall never 
prevail, so long will he continue to strengthen the faith of his fellow-believers. 


As might be expected from Peter’s character and deep affection for Jesus, he refuses 
to entertain the idea that he will forsake his Master ; he would rather face imprisonment 
and death. In his rashness he sets himself even higher above his companions than 
Jesus has given him authority for: “Even though all shall be scandalized in Thee, yet 
not I. 


29 Peter said to him, “Even though they all fall away, | will not.” Mark 14: 29. 


A little before, he had not been willing to admit, as far as he was concerned, that Jesus 
might be going where he could not follow Him: ‘I will lay down my life for Thee.’ 


17 If you know these things, blessed are you if you do them. John 13: 37. 


He was quite sincere, but it was necessary that his resolution should find a more solid 
foundation on his future repentance than it had at present on his eager and 
presumptuous devotion. Accordingly Jesus warns him: ‘ Amen, | say to thee, to-day, 
even in this night, before the cock crow twice, thou shalt deny Me thrice.’ Peter only 
repeats the more earnestly: ‘ Although | should die together with Thee, | will not deny 
Thee.’ Such a contradiction could only be excused by affection so strong that it was 
driven to declare itself still stronger. Peter’s Master, however, was entitled to have His 
word more fully respected. The others added their protests to Peter’s. Jesus had 
spoken, and He made no reply;- but He warned His friends, for they did not realize 
sufficiently the imminence of the danger. (Page 211) 


The days of happiness and the time of great trial (262). 


Purse, Bag, and Sword 


35 And he said to them, “When | sent you out with no purse or bag or sandals, did you lack anything?” 
They said, “Nothing.” 36 He said to them, “But now, let him who has a purse take it, and likewise a bag. 
And let him who has no sword sell his mantle and buy one. 37 For | tell you that this scripture must be 
fulfilled in me, ‘And he was reckoned with transgressors’; for what is written about me has its 
fulfillment.” 38 And they said, “Look, Lord, here are two swords.” And he said to them, “It is enough.” 


Luke 22: 35-38. 


All was now so different from what it was before. In former times it had been so 
pleasant when they had been able to rely upon the general sympathy shown to them, 
or at all events or the traditional hospitality of the country. In those days Jesus had sent 
His disciples out to preach without money or wallet, even without shoes. But now, if a 
man was not well provided with the necessities of life, the only thing to do was to sell 
his cloak and buy a sword so as to obtain food by violence. Here was an evil and 


extreme state of things to which Jesus most certainly never advised His disciples to 
have recourse; but it well describes the accusations which will be leveled against them; 
for in their Master is about to be fulfilled that word of Isaias relating to the suffering 
servant of God: ‘He hath been reckoned with the wicked.’ 


12 
Therefore | will divide him a portion with the great, 
and he shall divide the spoil with the strong; 
because he poured out his soul to death, 
and was numbered with the transgressors; 
yet he bore the sin of many, 
and made intercession for the transgressors. Isaias 53, 12. 


His office among men was soon to come to an end. 


The mention of the sword arouses the attention of these Galilzans, ever quick to come 
to blows. They have two swords, probably brought in case of emergency. But Jesus 
has no wish to be defended by the sword, and when later on it leaves its scabbard He 
will say so plainly. Therefore, when they now tell Him: ‘Lord, behold here are two 
swords, He answers smilingly: 


As St. Cyril of Alexandria has remarked. 


‘It is enough.’ He has yet to speak on a more important subject. 


Jesus promises His disciples His presence and that of the Father and the Holy Spirit 
(263). 


Jesus the Way to the Father 


14 “Let not your hearts be troubled; believe {al in God, believe also in me. 2 In my Father's house are 
many rooms; if it were not so, would | have told you that | go to prepare a place for you? 3 And when | 
go and prepare a place for you, | will come again and will take you to myself, that where | am you may 
be also. 4 And you know the way where | am going.’t] 5 Thomas said to him, “Lord, we do not know 
where you are going; how can we know the way?” 6 Jesus said to him, “I am the way, and the truth, 


and the life; no one comes to the Father, but by me. 7 If you had known me, you would have known my 
Father also; henceforth you know him and have seen him.” 


8 Philip said to him, “Lord, show us the Father, and we shall be satisfied.” 9 Jesus said to him, “Have | 
been with you so long, and yet you do not know me, Philip? He who has seen me has seen the Father; 
how can you Say, ‘Show us the Father’? 10 Do you not believe that | am in the Father and the Father in 
me? The words that | say to you | do not speak on my own authority; but the Father who dwells in me 
does his works. 11 Believe me that | am in the Father and the Father in me; or else believe me for the 
sake of the works themselves. 


12 “Truly, truly, | say to you, he who believes in me will also do the works that | do; and greater works 
than these will he do, because | go to the Father. 13 Whatever you ask in my name, | will do it, that the 
Father may be glorified in the Son; 14 if you askig anything in my name, | will do it. 


The Promise of the Holy Spirit 


15 “If you love me, you will keep my commandments. 16 And | will pray the Father, and he will give you 
another Counselor, to be with you for ever, 17 even the Spirit of truth, whom the world cannot receive, 
because it neither sees him nor knows him; you know him, for he dwells with you, and will be in you. 


18 “I will not leave you desolate; | will come to you. 19 Yet a little while, and the world will see me no 
more, but you will see me; because | live, you will live also. 20 In that day you will know that | am in my 
Father, and you in me, and | in you. 21 He who has my commandments and keeps them, he it is who 
loves me; and he who loves me will be loved by my Father, and | will love him and manifest myself to 
him.” 22 Judas (not Iscariot) said to him, “Lord, how is it that you will manifest yourself to us, and not 
to the world?” 23 Jesus answered him, “If a man loves me, he will keep my word, and my Father will 
love him, and we will come to him and make our home with him. 24 He who does not love me does 
not keep my words; and the word which you hear is not mine but the Father's who sent me. 


25 “These things | have spoken to you, while | am still with you. 26 But the Counselor, the Holy Spirit, 
whom the Father will send in my name, he will teach you all things,{g) and bring to your remembrance 
all that | have said to you. 27 Peace | leave with you; my peace | give to you; not as the world gives do 
| give to you. Let not your hearts be troubled, neither let them be afraid. 28 You heard me say to you, ‘I 
go away, and | will come to you.’ If you loved me, you would have rejoiced, because | go to the Father; 
for the Father is greater than |. 29 And now | have told you before it takes place, so that when it does 
take place, you may believe. 30 | will no longer talk much with you, for the ruler of this world is 
coming. He has no power over me; 31 but | do as the Father has commanded me, so that the world 
may know that | love the Father. Rise, let us go hence. John 14: 1-31. 


We have already remarked that it was the custom amongst the Jews to join in 
conversation when the Paschal supper was over. With the Greeks and Romans 
drinking continued after the banquet was done, and it was then that flute-players, both 
men and women, were brought into the banqueting chamber, not infrequently providing 


an occasion (Page 212) for scenes of extreme license; and even those who were 
above such exhibitions of viciousness were not above indulging in vile conversation. 
‘To avoid everything of this character the Jewish doctors of the Law forbade all further 
drinking at the Paschal supper between the third cup of wine and the last, that is to say, 
the one appointed to be drunk before the Hallel; there was less need for drinking then, 
they said, because no one could offer the excuse that he wished to drink while taking 
food. 


1 Nevertheless the Jews gave the name ércxwpcow (revelling), under. the form 
Apikemin, to this part of the Paschal celebration. Cf. op. cit. of Beer, Pesahim, p. 74. 


The conversation enjoyed at this stage of the celebration was not of a religious 
character like the explanation of the Pasch given by the head of the family at the 
moment when the Paschal lamb was brought in; they may even have mixed singing 
with their talk. 


At the Last Supper it was Jesus who opened the conversation, as though He wished to 
explain the institution of the new covenant by revealing the mysteries it contained. We 
owe to St. John the preservation of this sublime and fruitful discourse in which Jesus 
opens to us the very secrets of His heart. It contains instructions that He had already 
given before, 


This is dealt with in detail in the Commentary on St. John. 


but on this occasion they are, so to say, steeped in the mournful tenderness with which 
He spoke His departing words; hence they will be always remembered under that 
aspect, lit up, as it were, amidst the shadows of that last night. 


The first part of the discourse forms a complete whole by itself: its subject deals with 
His departure from His disciples and their hope of seeing Him once more. Separation 
from Him is a necessary condition of the work they are to do, but the separation is only 
apparent, not real, for the Father, Son and Holy Ghost will always be present in spirit in 
the souls of those who have faith and charity. Therefore there is no need for any 
uneasiness; rather should they rejoice. 


The beloved disciple has entered his Master’s thought more deeply than the other 
evangelists. He saw the promises of Jesus fulfilled, and there would be matter for 
surprise if the sight of that fulfillment had not coloured somewhat the manner in which 


he expressed the prediction made (Page 213) by his Master. Yet the reason why so 
strong an impression was left upon him was because the things of which he was the 
witness had not only been foretold, but were at the same time revealed in their 
supernatural character by Him who alone had the power to promise the gift of the Holy 
Ghost. 


The initial idea is that Master and disciples will meet again in the presence of the 
Father, thanks to Jesus who is one with the Father. 


14 “Let not your hearts be troubled; believe {a in God, believe also in me. 2 In my Father's house are 
many rooms; if it were not so, would | have told you that | go to prepare a place for you? 3 And when | 
go and prepare a place for you, | will come again and will take you to myself, that where | am you may 
be also. 4 And you know the way where | am going.’b) 5 Thomas said to him, “Lord, we do not know 
where you are going; how can we know the way?” 6 Jesus said to him, “I am the way, and the truth, 
and the life; no one comes to the Father, but by me. 7 If you had known me, you would have known my 
Father also; henceforth you know him and have seen him.” 


8 Philip said to him, “Lord, show us the Father, and we shall be satisfied.” 9 Jesus said to him, “Have | 
been with you so long, and yet you do not know me, Philip? He who has seen me has seen the Father; 
how can you Say, ‘Show us the Father’? 10 Do you not believe that | am in the Father and the Father in 
me? The words that | say to you | do not speak on my own authority; but the Father who dwells in me 
does his works. 11 Believe me that | am in the Father and the Father in me; or else believe me for the 
sake of the works themselves. 


John 14: 1-11. 


It is true that Jesus will appear to His disciples after the Resurrection, but that will be 
for a few days only. What He has in mind here is the situation in which the apostles will 
find themselves when deprived of His visible presence. Faith must make up for that 
presence. They believe in the Father, the Creator of all things: they must also believe in 
Him. This faith is to be the foundation of their whole life. Just as a man charged by his 
friends to find lodging for them at the end of the day’s journey sets out ahead of them, 
so Jesus is going to His Father’s house where there are many places of residence; He 
knows that, for He goes to make ready a place for them. When He has done that, He 
will return and take them back with Him so that He may be with them. Nevertheless, it 
is necessary that they should know the way. Thomas is in doubt, for he has understood 
all this as referring to some departure of Jesus in an ordinary fashion. Where then 
exactly is Jesus going? Unless they know, how can they know the way thither? The 


way, as He has just told them, is faith in Him, for He is the Way, since it is by Him that 
the Father is Known. And as that way is in the order of understanding, it is followed by 
means of the apprehension of truth, and Jesus is the Truth. That truth, moreover, is the 
life of the soul, and that life is in Him too, for He is the Life. But His disciples have seen 
Him; therefore, they have already seen the Father. 


Their vision of the Father is the obscure vision of faith, and faith tells them that the Son 
is the same as the Father. Philip would like to know more still: ‘Lord, show us the 
Father, and it is enough for us.’ But that cannot be, for perfect vision is reserved for 
eternity. Philip must be content to believe what Jesus has already revealed to the Jews 
in His last conversation with them at the feast of the Dedication, 


30 | and the Father are one.” John 10: 30 


and which He now declares more plainly : ‘Dost thou not believe that | am in the Father 
and the Father in (Page 214) Me?’ That astounding statement, ‘Il and the Father are 
one, which the Jews had condemned as blasphemous, was also a declaration that the 
Father abides in Jesus. His word provides the strongest motive for belief; but at any 
rate no one can reject the witness of His works, the miracles which His Father has 
worked in Him. 


The faith of the disciples ought not to be idle. Those who believe should not be 
troubled, first of all; but, more than that, they have work to do, and their Master will give 
them the help they need. This is His second exhortation. Their best resource will be 
prayer. It will always be heard because the disciples will pray to the Father in the name 
of Jesus; and such is the unity of Father and Son that the Son will do what they ask, for 
the order henceforth is that the Father should be glorified in the Son. He who has faith 
and is armed with this prayer will do the works that Jesus has done, and even greater. 
Jesus, in fact, had not gone outside the borders of Israel, but He sends them to convert 
the Gentiles. For that task it is also necessary that they should be filled with the love of 
God, the love that keeps the commandments. Faith alone would not be enough to bring 
down the gift that Jesus by His prayer will obtain from the Father, the gift of the 
Paraclete, who is their defender, their protector, their mighty friend, none other than the 
Spirit of truth Himself. He will assist the disciples on their way as their light, dispelling 
the darkness that paralyzes activity, restoring confidence so that they may go forward 
to their work. But that light is to be within them; the world will not have the benefit of it, 


for the world’s eyes are fixed on that which is external, and the light cannot be seen 
there. The disciples will have it as their own, for they will find it within themselves. 


Jesus Himself will come to them. The world will not perceive Him, for His life is a 
spiritual life; but the disciples who live by that same life will see Him and will know the 
secret of that union which binds them to the Father: Jesus in them, they in Him, and He 
in His Father. It is not only faith which effects that union, for if the believer truly loves 
the Son— he does indeed love Him if he keeps the commandments of Jesus, and here 
timid souls find great encouragement— then he will be loved by the Father and the 
Son, and the Son will manifest Himself to him. In these words Jesus describes that 
almost intuitive vision of God which results (Page 215) from the intimate contact of the 
mind with Infinite Truth, giving a knowledge that is clearer and more fruitful than any 
knowledge acquired by the use of the reason, though it does not completely dispel the 
darkness that belongs to our life here below. 


But the minds of the disciples were still occupied with the grandiose ideas cherished in 
Jewish Messianic dreams. When Jesus speaks of ‘manifesting’ Himself, the word calls 
up to their minds the glorious apparition of the Messiah by which all doubts were to be 
ended and the world subjected beneath His feet. Judas— not the Iscariot, but Jude the 
Apostle had always cherished hopes regarding this dramatic appearance which was 
part of the programme assigned to the Jewish notion of the Messiah: Lord,’ he says, 
‘how is it that Thou wilt manifest Thyself to us and not to the world?’ Jesus replies that 
it is to be an inward manifestation which demands love, and a great love: it will consist 
in the coming of the Father and the Son into the soul where charity dwells, a visit which 
will be prolonged into an abiding presence. Once more the Master declares that He is 
only delivering to them the teaching of His Father. It was ordained that He should 
instruct His disciples during His lifetime, and St. John is here the witness of the truth of 
this declaration; but Jesus knew that it was only by the operation of the Paraclete 
within them that they would be enabled to understand what He taught them. The 
Paraclete was to be sent to them by the Father in order to recall to their minds all that 
they had been taught, to set it in a clearer light with all necessary developments and 
emphasis, so that the doctrine might be firmly fixed in the minds of those who were its 
guardians, charged with the duty of spreading it abroad. 


Jesus ends as He has begun: ‘Let not your heart be troubled!’ He leaves them peace: 
not in the way in which their fellow-Jews are wont to wish each other ‘Peace!’ 


To this day they salute each other with ‘Shalom!’, Hebrew for peace 


when they meet and part, but by really leaving them His friendship. And if they were 
truly His friends they would not merely be free from all trouble, they would rejoice 
because He is going to the Father who is greater than He. The Father is greater, for He 
who is departing from them is not just the Eternal Son, for He has never left the bosom 
of (Page 216) the Father; but it is that Eternal Son in His human condition, united to 
God even so, but at the same time inferior to God in that human nature which He has 
assumed and will bear with Him into glory. His departure will not long be delayed, for 
the prince of the world cometh, Satan who reigns through sin; and although Satan has 
no hold on Him, nevertheless Jesus consents to bear what the prince of the world has 
contrived against Him, for He loves His Father and obeys Him out of that love. Then, 
as if there is no more that He wishes to say, He adds: ‘Arise, let us go hence.’ Yet He 
continues His conversation with His disciples. 


There is a serious difficulty here. He might have said what follows on the roads of 
Galilee, or while they were in the desert, or again while seated under some terebinth 
tree; but it would be very difficult to imagine that this discourse continued as they 
walked through the streets or suburbs of a city. The solemn prayer for unity can only 
have been uttered in private. But to tell the truth, that is not the main difficulty. We can 
well believe that Jesus may have risen and drunk the fourth cup of wine at the supper 
with the disciples, and then before going out said that prayer standing, after the Haillel 
or perhaps instead of the Hallel. But is it likely that the two discourses contained in 
chapters 15 and 16, which precede the prayer, were uttered while He was standing 
thus after He had given the signal for their departure? We are disposed therefore to 
think that the interruption signified by the signal for departure indicates the last act of 
this gathering of Christ and His disciples for the Paschal rite; that act was the 
thanksgiving called the Hallel, which in the Jewish rite was distinct from the act of 
thanksgiving with which the supper was concluded. The Hallel was made up of acts of 
praise offered to God for the feast of the Pasch and for His deliverance of Israel, both 
past and to come. Having already completed the arrangement of his gospel, it is 
possible that St. John later may have wished to add what are the contents of chapters 
15 and 16, and have inserted them or caused someone else to insert them here 
without making any alteration in the existing narrative. It is not impossible that thus he 
ingeniously indicated that the contents of these two chapters are of a supplementary 
character. (Page 217) 


Jesus is the true vine (264). 


Jesus the True Vine 

15 “Il am the true vine, and my Father is the vinedresser. 2 Every branch of mine that 
bears no fruit, he takes away, and every branch that does bear fruit he prunes, that it 
may bear more fruit. 3 You are already made clean by the word which | have spoken to 
you. 4 Abide in me, and | in you. As the branch cannot bear fruit by itself, unless it 
abides in the vine, neither can you, unless you abide in me. 5 | am the vine, you are 
the branches. He who abides in me, and | in him, he it is that bears much fruit, for apart 
from me you can do nothing. 6 If a man does not abide in me, he is cast forth as a 
branch and withers; and the branches are gathered, thrown into the fire and burned. 7 
If you abide in me, and my words abide in you, ask whatever you will, and it shall be 
done for you. 8 By this my Father is glorified, that you bear much fruit, and so prove to 
be my disciples. 9 As the Father has loved me, so have | loved you; abide in my love. 
10 If you keep my commandments, you will abide in my love, just as | have kept my 
Father’s commandments and abide in his love. 11 These things | have spoken to you, 
that my joy may be in you, and that your joy may be full. 


12 “This is my commandment, that you love one another as | have loved you. 13 
Greater love has no man than this, that a man lay down his life for his friends. 14 You 
are my friends if you do what | command you. 15 No longer do | call you servants,[a] 
for the servant[b] does not know what his master is doing; but | have called you friends, 
for all that | have heard from my Father | have made known to you. 16 You did not 
choose me, but | chose you and appointed you that you should go and bear fruit and 
that your fruit should abide; so that whatever you ask the Father in my name, he may 
give it to you. 17 This | command you, to love one another. John 15: 1-17. 


At the beginning of this supplementary discourse we find a distinct and separate 
instruction dealing with the union between Christ and His disciples, which He compares 
to the junction of the branches with the stem of the vine. It is a union accomplished by 
the charity that exists between Jesus and His followers, whom it would almost appear 
that He is just choosing for the first time, for He dilates on the dignity of the honor of 
being chosen and on the nobility of the bond that is formed between Him and them. It 
may be that the first time the subject of this discourse was treated of by Jesus was 
after His choosing of the Twelve; but the emphasis He now lays on the union of charity 
is more easily understood after the revelation He has just made to them concerning His 
spiritual presence in their souls. Such emphasis seems more natural now that He is 
filled with sorrowful tenderness at the thought of the imminent separation. In His words 
we find evidences of those sweet impressions first received when friends perceive their 
mutual love for one another, along with that more virile note which conveys the 
impression of devotion even unto death. 


VoL. Il - P 

The comparison with the vine is presented in the form of an allegory ; it is Jesus who is 
the vine, and His Father is the husbandman. Hence the disciples are the branches, 
which live by the sap of the stem and through it are enabled to bear fruit ; they are 
shoots that wither if they are cut off, and then are good for nothing but to be thrown into 
the fire. A good husbandman does not neglect his vine; he prunes it and removes 
parasitical growths in order that it may bear fruit in greater abundance. These things 
represent the trials sent by God. And the husbandman also cuts off shoots from the 
vine, but this point has no application in the moral lesson to be conveyed. Jesus is 
careful to save free will: “You cannot bear fruit unless you abide in Me.’ If they abide in 
Him, it is because they will to do so, and abiding in Him they bring forth much fruit; but 
that is due to Him, for without Him they can do nothing. If they do not abide in Him, it is 
through their own fault; and they will be thrown out like useless wood, cast on the fire 
so that the ground may be rid of them. A dismal prospect! But Our (Page 218) Saviour 
does not dwell upon it. What have His disciples to be afraid of ? All that they ask for will 
come to them, for it is the Father’s will and the Father’s glory that they should bear 
much fruit. “Then, indeed, they will be truly His disciples. 


Thus was the allegory of the vine ended. Jesus had told them whom it represented, but 
there remained still to be explained what application to human beings had that ‘abiding’ 
in another, that comparison of branches joined to a trunk and drawing sap from the 
parent stem; it was necessary that His friends should know what was expected of them 
by their Master. All is made clear by the word charity, that affection which here means 
friendship. God the Father loved His Son, and an especial manifestation of that eternal 
love was shown when He willed that the Son should become man. In becoming man 
the Son had to carry out the Father’s commands as a means of manifesting to Him the 
love He bore Him. Jesus has loved His disciples in the same manner as the Father has 
loved Him, and it is for them, too, to show their love for Jesus by keeping His 
commandments. He loves them! Their hearts leap for joy at these sublime words. Here 
is the great joy of Christianity, a joy that nothing can mar. Christianity preaches 
discipline, self-denial, resignation to suffering; but all that is merely the self-surrender of 
one who is conscious that he is loved by Christ, and sorrow is swallowed up by joy at 
that thought. 


The love that comes down from the Father does not stop short at each individual 
disciple; it must be communicated from one to the other; and it is to be no fictitious 
love, but a self-giving like that of Jesus which extends even to the sacrifice of life itself, 
as He gently reminds them. Love can go no further than that! To obey is the office of a 
servant, and yet Jesus tells His disciples: “You are My friends if you do the things that | 


command you. And confident of their obedience He adds: ‘I will not now call you 
servants . . . but | have called you friends, because all things whatsoever | have heard 
from My Father | have made known to you’: the eternal language of love! It will be their 
duty to call themselves always His servants, for they must know that it is He who has 
chosen them, and not they who first had the confidence to join Him. But His choice of 
them is their best encouragement to go wherever He will send them, ( Page 219) jn 
order that they may bring forth the fruit which, as they well Know, means to lead men 
into the kingdom of God. Servants, yes, that they will always remain ; but servants who 
are certain of obtaining everything they ask because they are also His friends. Yet the 
condition of this is that they love one another. 


There are but few words here, yet they hold the secret of the spiritual life and the 
principle of all apostolic work. From now on, the friends of Jesus are to live by His life 
and carry out His work. They abide in God by charity, which is a love consisting of 
friendship, that charity which is the first of the commandments. Here we have the 
whole theology of grace, which, though it has been developed by theologians in so 
wonderful a manner, has so plain and so beautiful a beginning as this. 


The world’s hatred and the promise of the Holy Ghost (265). 


The World's Hatred 
18 “If the world hates you, know that it has hated me before it hated you.iq 


John 15: 18 


4 But | have said these things to you, that when their hour comes you may remember that | told you of 
them. John 16: 4. 


The Father, the Incarnate Son, and their friends who have love for one another: a world 
of light and joy because it is the reign of charity. But it is not what we name the world. 
Today, as in the days of Christ, the world stands for the great mass of humanity who 
are only too often the slaves of their lower appetites, unwilling to submit their reason to 
faith or to govern their hearts by the law of supernatural charity. 


After having inflamed His disciples with these tender words which spring from His heart 
and which hardly refer to the difficulty of the work that lies before them, Jesus suddenly 


brings them face to face with the stern reality: they must suffer the hatred of the world 
whose evil ways it will be their duty to oppose. Jesus has chosen disciples for Himself 
and therefore has brought them out of the world, but only in order that He may send 
them into the world, for He wishes to convert it. As a general rule they will be hated by 
the world, as He has been hated by the Jews. Nevertheless they will always have 
reason for joy, for they may console themselves with the thought that they are ill- 
treated for His sake. He has already told them that ‘the servant is not above his master’ 


16 Truly, truly, | say to you, a servant is not greater than his master; nor is he who is sent greater 
than he who sent him. John 13: 16 


24 “A disciple is not above his teacher, nor a servant above his master; Matthew 10: 24 


but the servant will (Page 220) collaborate with his Master for the good cause, and will 
be as innocent as his Master. Hatred is always painful to him who is its object yet, if it 
be undeserved, it is no more than a trial for his virtue. And who is more innocent than 
Jesus? Yet in His goodness He does not fail to appreciate that the Jews might have 
been able to plead some excuse for their hatred, had He proclaimed Himself as God's 
ambassador without assuring them on what grounds He did so of giving them proofs of 
His mission. But He has talked with them in order to instruct them concerning that 
divine life which He understands so much better than they; He has done the works of 
His Father, which are justice, mercy, charity, and has performed miracles such as only 
one sent by God could have performed, deeds that surpassed even the most wonderful 
things known in ancient times. But the Jews have refused to open their eyes or their 
ears; they have hated the Son of God, and in hating Him they have hated His Father 
also, whose work of mercy they have scornfully rejected. He may say with the 
persecuted just man who typifies the suffering Messiah : ‘ They have hated Me without 
Cause.’ 


19 
Many are the afflictions of the righteous; 
but the Lord delivers him out of them all. Psalms 34: 19 


5 
Father of the fatherless and protector of widows 
is God in his holy habitation. Psalms 68: 5 (Hebrew xxxv and Ixix) 


But will Christ’s faithful apostles be left to suffer this trouble alone, to bear on their own 
shoulders the burden of hatred which clever men will heap up against Him whose 


name the faithful invoke? And although they are His witnesses, and undeniable 
witnesses, since they have been with Jesus from the time He began the ministry that 
drew the hatred of the Jews upon Him, yet will they be more successful than He proved 
to be? They will, for the Master will not forget them. He will send them a helper and a 
defender, the mysterious Paraclete who is the Spirit of truth, who also proceeds from 
the Father, though not as His Son; who proceeds from the Son also, because it is the 
Son who will send the Paraclete. He will bear witness to Jesus as do the disciples, and 
a witness that will be conclusive. Nothing is said to show the character of this testimony 
rendered by the Holy Spirit ; 


Jesus returns to it later ; 


8 And when he comes, he will convince the world of sin and of righteousness and of judgment: 9 of 
sin, because they do not believe in me; 10 of righteousness, because | go to the Father, and you will 
see me no more; John 16: 8-10. 


we may think, however, of the ancient prophecies dictated by Him concerning the 
person and the work of the Messiah, or of the sanctity which will be diffused from the 
Church later and which provides the strongest proof of her divine origin. But we learn 
without any doubt (Page 221) from the earlier evangelists that the witness of the Spirit 
will be one with that of the Apostles, since it is He who will speak in them. 


Matthew 10: 20 

Mark 13: 11 

Luke 12: 12. 

But no matter what happens, the world will refuse to give up its hatred ; nay, on the 
contrary it will rage the more against them. Convinced that the disciples commit 
blasphemy by believing that Jesus is God, the Jews will excommunicate them from the 
synagogue and even imagine that they will be doing a service to God by putting them 
to death, in this way denying the Father as well as the Son. It was only too necessary 


to return to this melancholy subject again, 


Persecution was often foretold: 


11 “Blessed are you when men revile you and persecute you and utter all kinds of evil against you 
falsely on my account. Matthew 5: 11; 


Coming Persecutions 


16 “Behold, | send you out as sheep in the midst of wolves; so be wise as serpents and innocent as 
doves. 17 Beware of men; for they will deliver you up to councils, and flog you in their synagogues, 18 
and you will be dragged before governors and kings for my sake, to bear testimony before them and 
the Gentiles. 19 When they deliver you up, do not be anxious how you are to speak or what you are to 
say; for what you are to say will be given to you in that hour; 20 for it is not you who speak, but the 
Spirit of your Father speaking through you. 21 Brother will deliver up brother to death, and the father 
his child, and children will rise against parents and have them put to death; 


Matthew 10: 16-21 


34 Therefore | send you prophets and wise men and scribes, some of whom you will kill and 
crucify, and some you will scourge in your synagogues and persecute from town to town, 
Matthew 23: 34; 


9 “Then they will deliver you up to tribulation, and put you to death; and you will be hated by all 
nations for my name's sake. Matthew 24: 9: 


22 “Blessed are you when men hate you, and when they exclude you and revile you, and cast out your 
name as evil, on account of the Son of man Luke 6: 22: 


4 “| tell you, my friends, do not fear those who kill the body, and after that have no more that they can 
do. Luke 12: 4; 


12 But before all this they will lay their hands on you and persecute you, delivering you up to the 
synagogues and prisons, and you will be brought before kings and governors for my name's sake. 13 
This will be a time for you to bear testimony. 14 Settle it therefore in your minds, not to meditate 
beforehand how to answer; 15 for | will give you a mouth and wisdom, which none of your adversaries 
will be able to withstand or contradict. 16 You will be delivered up even by parents and brothers and 
kinsmen and friends, and some of you they will put to death; 17 you will be hated by all for my name's 
sake. 18 But not a hair of your head will perish. 19 By your endurance you will gain your lives. 


Luke 21: 12-19; 


9 “But take heed to yourselves; for they will deliver you up to councils; and you will be beaten in 
synagogues; and you will stand before governors and kings for my sake, to bear testimony before 


them. 10 And the gospel must first be preached to all nations. 11 And when they bring you to trial and 
deliver you up, do not be anxious beforehand what you are to say; but say whatever is given you in 
that hour, for it is not you who speak, but the Holy Spirit. 12 And brother will deliver up brother to 
death, and the father his child, and children will rise against parents and have them put to death; 13 
and you will be hated by all for my name’s sake. But he who endures to the end will be saved. 

Mark 13: 9-13. 


for the disciples would suffer the risk of demoralization once they saw the religious 
authority of the priests and doctors against them. But when they remembered that all 
this had been foretold by their Master, such persecution would have no power to shake 
their resolution. In those early days they had spent by the shores of the lake, there had 
been no one to disturb their confidence which Jesus maintained by His words and 
deeds. Henceforth their confidence must lean solely on their memory of the past, and 
their memory must therefore be exact and convincing. 


The office of the Holy Spirit. The speedy return of Jesus. The faith of the disciples 
(266). 


5 But now | am going to him who sent me; yet none of you asks me, ‘Where are you going?’ 6 But 
because | have said these things to you, sorrow has filled your hearts. 7 Nevertheless | tell you the 
truth: it is to your advantage that | go away, for if | do not go away, the Counselor will not come to you; 
but if | go, | will send him to you. 8 And when he comes, he will convince the world of sin and of 
righteousness and of judgment: 9 of sin, because they do not believe in me; 10 of righteousness, 
because | go to the Father, and you will see me no more;a] 11 of judgment, because the ruler of this 
world is judged. 


12 “| have yet many things to say to you, but you cannot bear them now. 13 When the Spirit of truth 
comes, he will guide you into all the truth; for he will not speak on his own authority, but whatever he 
hears he will speak, and he will declare to you the things that are to come. 14 He will glorify me, for he 
will take what is mine and declare it to you. 15 All that the Father has is mine; therefore | said that he 
will take what is mine and declare it to you. 


Sorrow Will Turn into Joy 


16 “A little while, and you will see me no more; again a little while, and you will see me.” 17 Some of 
his disciples said to one another, “What is this that he says to us, ‘A little while, and you will not see 


me, and again a little while, and you will see me’; and, ‘because | go to the Father’?” 18 They said, 
“What does he mean by “a little while’? We do not know what he means.” 19 Jesus knew that they 
wanted to ask him; so he said to them, “Is this what you are asking yourselves, what | meant by 
saying, ‘A little while, and you will not see me, and again a little while, and you will see me’? 20 Truly, 
truly, | say to you, you will weep and lament, but the world will rejoice; you will be sorrowful, but your 
sorrow will turn into joy. 21 When a woman is in travail she has sorrow, because her hour has come; 
but when she is delivered of the child, she no longer remembers the anguish, for joy that a child is 
born into the world. 22 So you have sorrow now, but | will see you again and your hearts will rejoice, 
and no one will take your joy from you. 23 In that day you will ask nothing of me. Truly, truly, | say to 
you, if you ask anything of the Father, he will give it to you in my name. 24 Hitherto you have asked 
nothing in my name; ask, and you will receive, that your joy may be full. 


Peace for the Disciples 


25 “| have said this to you in figures; the hour is coming when | shall no longer speak to you in figures 
but tell you plainly of the Father. 26 In that day you will ask in my name; and | do not say to you that | 
shall pray the Father for you; 27 for the Father himself loves you, because you have loved me and 
have believed that | came from the Father. 28 | came from the Father and have come into the world; 
again, | am leaving the world and going to the Father.” 


29 His disciples said, “Ah, now you are speaking plainly, not in any figure! 30 Now we know that you 
know all things, and need none to question you; by this we believe that you came from God.” 31 Jesus 
answered them, “Do you now believe? 32 The hour is coming, indeed it has come, when you will be 
scattered, every man to his home, and will leave me alone; yet | am not alone, for the Father is with 
me. 33 | have said this to you, that in me you may have peace. In the world you have tribulation; but be 
of good cheer, | have overcome the world.” John 16: 5-33. 


In reminding His disciples that He has chosen them and made them His friends, in 
predicting also the world’s hatred of them and the persecutions they will have to 
endure, Jesus returns to a subject which He has enlarged on long before, for it appears 
much earlier in the other gospels and in almost the same form. Thus He is recalling 
memories of the past and looking forward into the future. But now He returns once 
more to the actual situation, and there follows what may be described as a supplement 
to the discourse which occupies the fourteenth chapter of St. John. Jesus has already 
promised that the Holy Spirit would come, but has not said what His function was to be; 
this He now proceeds (Page 222) to do. His approaching departure far from His 
disciples, Who do not understand whither He is going, He has described as a return to 
the eternal mansions, going back to His Father, making scarcely any allusion to His 
resurrection; 


18 “I will not leave you desolate; | will come to you. 19 Yet a little while, and the world will see me no 
more, but you will see me; because | live, you will live also. 20 In that day you will know that | am in my 
Father, and you in me, and | in you. John 14: 18-20. 


but now He speaks once more of that joyful event so soon to come. Finally, the 
discourse ends with the thought of the faith begotten in the minds of the Apostles, 
While the sad prospect of their being scattered before the enemy is laid clearly before 
them. Again the Apostles, perceiving how much this teaching of their Master relates to 
their present situation, join in conversation with Him, although on this occasion the 
evangelist names none of the speakers. 


The discourse begins, then, with further information about the coming of the Holy 
Ghost. The Apostles have asked Jesus whither He is going. He tells them, and they 
are satisfied; but although their minds are set at rest, their hearts are full of sorrow. 
How, they ask themselves, can the Christ go away, even before He has come to His 
kingdom? Jesus answers with a certain air of mystery: “It is expedient for you that | go 
away, for if | go not the Paraclete will not come to you; but if | go, | will send Him to 
you. After the Resurrection the humble and suffering period of His life would be 
passed. Once He has entered into His glory He will not stay long with His friends, for 
they have to learn how to live in the spirit of faith. His bodily presence will be absent 
and its place taken by a spiritual presence brought about by the operation of the 
Paraclete, the Holy Spirit. After His departure, Jesus will no longer have to defend 
Himself against the world; it will be the Paraclete who will accomplish that too, for He 
will be able to justify Jesus before the tribunal of man’s judgment, a tribunal which will 
always be in session owing to the restlessness of the human mind. The Paraclete will 
convince the world that it is at fault ‘concerning sin, and justice, and judgment.’ The sin 
in question is the sin of the Jews who have refused to recognize One who has been 
sent by God, as well as the still graver crime of having put Him to death, as they are at 
present preparing to do. And that sin will be shown up in all its heinousness by contrast 
with the gifts of the Holy Ghost that will be poured out upon the baptized Gentiles, by 
contrast also with the manifesta- (Page 223) tions of extraordinary grace granted to the 
early Church, and with all the heroic desires that have been born within the Church all 
down the ages. When they made away with Jesus, the Jewish people, with Rome’s 
representative as their partner in the crime, must have had some idea that they were 
condemning a just man. But the Holy Ghost will proclaim the justice of Jesus by means 
of the witness borne by the Apostles who have been allowed to share His life, and who 
will continually declare His innocence, made all the more clear to them by His return to 
the Father. Finally the Holy Ghost will convince the world that it has made a false 
judgment in its condemnation of Christ; or rather, it will be seen how this judgment will 


recoil on the head of him who, by means of his instruments, caused it to be made: that 
is to say on the head of Satan, now condemned for the most terrible of all his crimes, 
Satan whom his followers acknowledge as lord of the world. But the worship of Satan 
will be superseded by the worship of Jesus, now to be consecrated king by means of 
this very Passion, from which Satan had anticipated that he himself would emerge 
victorious. 


As regards the disciples, the Paraclete, just shown to be the defender of Christ, is to 
perform a function of a more intimate character; He is the Spirit of truth who will 
enlighten their understanding. At present, when they are on the eve of showing moral 
weakness, before they have received the light of the Resurrection, they are unable to 
comprehend all that Jesus has to say to them. But the Holy Spirit will lead them to the 
full truth. Not, however, that He is to be understood as an independent source of truth, 
for there is but one source. Just as Jesus has said nothing but what He has learnt from 
His father, so the Holy Spirit will say nothing of Himself but only what has been given to 
Him to repeat. It would be wrong to think that truth flows from the Father into the Son 
and the Holy Ghost in the same manner. No; the Holy Ghost receives the truth from the 
Son, since all that the Father has belongs to the Son. It is therefore impossible to 
conceive that the Holy Ghost’s teaching should be contrary to that of the Son, or even 
different in any degree. It is one and the same teaching. What the Holy Ghost has to 
say is already known by the Son, and would have been spoken by the Son had the 
circumstances called for it. There are two ways of understanding (Page 224) the 
promise here made by Jesus: either the Holy Ghost will bestow clearer light on what 
the Son has already said, or else He will add new ideas perfectly in harmony with the 
teaching of the Son. If we understand it in the latter sense, then we must take it to be a 
privilege bestowed only on the Apostles, for the Church teaches quite plainly that 
revelation closed with the death of the Apostles. But progress towards a better 
comprehension of the truth ought, in the very nature of things, to continue as long as 
man endures. When Jesus speaks to His Apostles, whom He charges to defend Him 
with the help of the Holy Ghost and to preach the truth to the world, He speaks to all 
those who will believe through the preaching of the Apostles and their successors. The 
help of the Holy Spirit is consequently promised for all time to the successors of the 
Apostles and to all who shall, under their guidance, believe in Jesus. In particular, the 
Holy Spirit will bestow the gift of knowing the future, along with that gift of prophecy 
which the Church has always enjoyed. 


The Spirit of God had already been revealed in the Old Testament, which showed Him 
in His function of teaching truth and inspiring men to heroic deeds. Here Jesus adds 
the knowledge of the relation of the Spirit to the Father and the Son. He had not 


spoken of this to the Jews, for no one could understand this doctrine unless they first 
believed in the Son. As the Son is God like the Father, it follows that the Spirit of God is 
also the Spirit of the Son. The Apostles understand this now; they will comprehend it 
better later on. 


As Jesus promised the Holy Spirit in order to help the Apostles and to console them at 
His departure, the Church understood the name Paraclete, literally ‘Helper’ or ‘ 
Defender,’ in the sense of ‘Comforter.’ As a helper the Paraclete comes to the aid 
especially of the teaching Church ; as a comforter He is the welcome and beloved 
guest of every soul. 


Cf. Consolator optime, dulcis hospes anime, in the beautiful Sequence for Pentecost. 


All that Jesus has just said, had in view the indefinite period that was to elapse 
between the time of His departure from His disciples and the moment of their reunion 
in heaven. But there was a more speedy happiness in store for them, and on this He 
wished to dwell for a little in order (Page 225) to strengthen them for the trial they had 
shortly to bear: “A little while and you shall not see Me, and again a little while and you 
shall see Me.’ There was nothing new in this announcement of His resurrection, 
nevertheless it was not understood by the Apostles who did not know how to reconcile 
‘a little while’ with the end in which that journey to the Father was to terminate, an end 
which appeared so far off. Hence they asked : ‘What is this that He saith: A little while? 
We know not what He speaketh.’ 


First of all, He desired to strengthen their faith. They were to be plunged into sadness 
by the betrayal, the trial of their Master, the crucifixion, the satisfaction and sarcasms of 
the Jews. But these sorrows of theirs will be like the pains of a woman in childbirth : 
they will be succeeded by a great joy. Jesus will come back to His disciples. They will 
see Him and their hearts will rejoice. He will soeak to them openly of the Father. 


Here again a limitless period of time stretches out before Him; the day of joy is 
prolonged and is turned into a day in which they shall pray in the name of Jesus who is 
with the Father, without there being any need for Him to intercede with the Father for 
them, because the Father loves those who have believed in His Son. Here at last they 
must face the fact that Jesus is to be separated from them, at least while they are on 
earth. He sums up the whole of His human life in the words: ‘| came forth from the 
Father and am come into the world: again | leave the world and | go to the Father.’ This 
saying was so plain— even the mysterious background against which Jesus had 


placed it seemed as though illuminated by the clearness of His words — that the 
disciples thought they understood His meaning. Forgetting that their Master had 
warned them that fuller understanding was only to come later, and seeing that the 
declaration He had just made had no admixture of parabolic comparison, they sought 
to prove that they really understood by repeating with an air of certainty: ‘ We believe 
that Thou camest forth from God.’ Their good will was perfect, nevertheless their 
courage would fail, and Jesus gives them warning of it: ‘ You shall be scattered every 
man to his own and shall leave Me alone.” 


We have already met these words in the Synoptists (p. 209). John appears to have 
transferred them to this place in order to provide a conclusion for the conversation. 


Yet He is (Page 226) never alone, for He is always with His Father, and so is certain of 
victory. Victory is already His. His concluding words are that they should have trust in 
Him whatever may happen. 


Christ's prayer for the unity of the Church (267). 


17 When Jesus had spoken these words, he lifted up his eyes to heaven and said,ial “Father, the hour 
has come; glorify thy Son that the Son may glorify thee, 2 since thou hast given him power over all 
flesh, to give eternal life to all whom thou hast given him. 3 And this is eternal life, that they know thee 
the only true God, and Jesus Christ whom thou hast sent. 4 | glorified thee on earth, having 
accomplished the work which thou gavest me to do; 5 and now, Father, glorify thou me in thy own 
presence with the glory which | had with thee before the world was made.iy) 


6 “| have manifested thy name to the men whom thou gavest me out of the world; thine they were, and 
thou gavest them to me, and they have kept thy word. 7 Now they know that everything that thou hast 
given me is from thee; 8 for | have given them the words which thou gavest me, and they have 
received them and know in truth that | came from thee; and they have believed that thou didst send 
me. 9 | am praying for them; | am not praying for the world but for those whom thou hast given me, for 
they are thine; 10 all mine are thine, and thine are mine, and | am glorified in them. 11 And now | am 
no more in the world, but they are in the world, and | am coming to thee. Holy Father, keep them in thy 
name, which thou hast given me, that they may be one, even as we are one. 12 While | was with them, 
| kept them in thy name, which thou hast given me; | have guarded them, and none of them is lost but 
the son of perdition, that the scripture might be fulfilled. 13 But now | am coming to thee; and these 
things | speak in the world, that they may have my joy fulfilled in themselves. 14 | have given them thy 
word; and the world has hated them because they are not of the world, even as | am not of the world. 
15 | do not pray that thou shouldst take them out of the world, but that thou shouldst keep them from 


the evil one.ig 16 They are not of the world, even as | am not of the world. 17 Sanctify them in the 
truth; thy word is truth. 18 As thou didst send me into the world, so | have sent them into the world. 19 
And for their sake | consecrate myself, that they also may be consecrated in truth. 


20 “I do not pray for these only, but also for those who believe in me through their word, 21 that they 
may all be one; even as thou, Father, art in me, and | in thee, that they also may be in us, so that the 
world may believe that thou hast sent me. 22 The glory which thou hast given me | have given to 
them, that they may be one even as we are one, 23 | in them and thou in me, that they may become 
perfectly one, so that the world may know that thou hast sent me and hast loved them even as thou 
hast loved me. 24 Father, | desire that they also, whom thou hast given me, may be with me where | 
am, to behold my glory which thou hast given me in thy love for me before the foundation of the 
world. 25 O righteous Father, the world has not known thee, but | have known thee; and these know 
that thou hast sent me. 26 | made known to them thy name, and | will make it known, that the love 
with which thou hast loved me may be in them, and | in them.” John 17: 1-26. 


After these conversations were ended, Jesus began a prayer. It is commonly imagined 
by the pilgrims who to-day, in solitude and silence, follow the steep road leading down 
from the Upper Room to Gethsemani on the evening of Maundy Thursday, that this 
prayer was uttered while Jesus stood on the bank of the Cedron looking up to the sky, 
with His disciples gathered around Him. But, as we have already said, it is difficult to 
suppose that the discourses we have just seen were spoken while the little band was 
traversing an inhabited locality (as the way from the Upper Room to Gethsemani then 
was), and passing through streets which would be fuller than usual owing to the 
Paschal season. The quiet of the Upper Room would be more suitable. Moreover, St. 
John says quite definitely that after uttering the prayer Jesus went out. 


John 18: 1 


This prayer was consequently the final act of praise offered at the conclusion of the 
Paschal supper. It was the custom of the Jews to recite the Hallel then, that is to say, 
Psalms 115 to 118 


Hebrew numbering. In Vulgate cxili, 8-18 ; Cxiv-cxvii. 


and Jesus probably observed the custom with His disciples. But there was an 
incomparable dignity in that gathering which took place on this last evening of Christ’s 
life, for on that occasion the type was followed by the reality. In Psalm 118 they sang of 
one who was blessed because he came in the name of the Lord. He had now come, 
His task was completed, His Father was glorified by the work He had done. Since that 


work was to be continued and widespread through the instrumentality of the Apostles, 
it was Jesus’ desire to pray for them and for all who should believe through them, all in 
fact who were to form what we now call the Church. And for that Church He desired 
unity. He asked it of His Father, He recommended it to His disciples—a unity not only in 
imitation of the mutual love of the Father and the (Page 227) Son, but a unity obtained 
by making themselves one with the Father and the Son by faith and charity. 


To begin with, Jesus asks for glory. He has come that He may give men eternal life, 


(In the phrase: ‘This is eternal life, that they may know Thee the one true God and Him 
whom Thou hast sent, Jesus Christ,’ the words ‘ Jesus Christ’ are rather the author’s 
than the speaker's, ) 


and eternal life is glory. It is only right that He should enter as man into the glory which 
from all eternity He had with the Father as His Son. 


Then He brings forward His Apostles. The Father already knows them, seeing that He 
has given them to is having in His own counsel chosen them out long before. But it is 
for the Son to bear witness that they have heard and received the words which He has 
delivered to them by believing that He was the one sent by the Father. Hence they are 
really the Son’s, and by that fact they belong to the Father, for Father and Son hold 
everything in common. Jesus prays for them because they have much reason to fear 
the world. No one is excluded from His prayer; but since it is a question of preparing 
workers precisely for the purpose of converting the world, they must first of all be put 
on their guard against the allurements of the world and preserved from all its evil. Such 
was the mission of Jesus in the land of Israel. Now that He is about to leave His 
disciples He confides them to the care of His Father. He does not ask Him to take them 
out of the world — otherwise, how could they perform their mission there?- but He 
prays that they may be sanctified in truth, that is, that they may be strengthened in their 
will to believe the word of God. The pattern of their sanctification is Jesus Himself. 
True, He is already holy, but it is His will nevertheless to offer Himself to the Father and 
to consecrate Himself for their sake in order that He may serve as an example, so that 
they may share in the infinite merits of His offering; as Bossuet says, ‘in order that, by 
sharing in the grace of His priesthood through their ministry, they may at the same time 
take upon themselves His condition as a victim, and that they may find in Him that 
which they do not possess of themselves, namely, the sanctity required for such as are 
ambassadors and ministers of Jesus Christ.’ 


The Apostles must realize, then, that they have to sanctify themselves before they 
preach to others: a formidable task! But they must realize, too, that the holiness 
required of them (Page 228) is the holiness of Jesus Christ who desires to 
communicate it to them: and in that they find a sweet encouragement. 


Finally the Master casts a confident glance beyond the confines of the Upper Room. 
He beholds His disciples spread throughout the whole world preaching faith in Him. 
Other men in the past who put themselves forward as the lovers of truth had gathered 
disciples around them, and at first these disciples had collected partisans for their 
masters. But as time went by each had gone his own way and numerous sects had 
been formed. Jcsus knew that a like danger threatened the society He was about to 
found, as it threatens all human societies. Accordingly He prays for unity, and He 
desires a unity so complete that He includes in His desire not only the Apostles, but 
also the least of the faithful; nay more, it is the supreme appeal of His heart that all the 
faithful scattered throughout the whole world should be sharers in that essential and 
infinitely simple unity, which is the one and unique unity of God, embracing the Father 
and the Son. All who long for the unity of Christians ought to feel the fire of this desire 
within them when they read these words of Christ praying ‘that they all may be one, as 
Thou Father in Me and | in Thee, that they also may be one in Us.’ This unity is the 
divine mark of the religion of Jesus Christ: ‘So that the world may believe that Thou 
hast sent Me.’ He repeats once more with increasing energy: ‘That they may be one, 
as We also are one.’ This unity is not to be obtained simply by the imitation of a model. 
It is union with the Father through Jesus that. - will make perfect unity: ‘I in them and 
Thou in Me, that they may be made perfect in unity.’ 


The whole of this doctrine has been beautifully developed in the encyciical Mortalium 
Animos of our Holy Father, Pius XI. 


As for wounded vanity or rebellious pride—common causes of schism—hereditary 
prejudice, or even those objections arising from spurious nationalism which perpetuate 
such prejudice, what weight ought such things to have against this desire of Jesus? 
And who does not see that the union He desires surpasses all vague sentiments of 
solidarity, whether human or Christian, and that it is a unity of faith? Lord Jesus, may 
Thy prayer be heard! 


It is to such as have kept unity that Jesus finally promises that they shall be again 
united to Him in the glory which the eternal decrees of His Father have bestowed upon 
Him. (Page 229) Sure of having accomplished His mission, Jesus now appeals to the 


Father’s justice. That mission He will continue in a more hidden manner in order, as He 
says to His Father, ‘that the love wherewith Thou hast loved Me may be in them, and | 


in them.’ End of Chapter 5. 


